Brief Notes of a Sermon

By the late Rev RCHIBALD COOK.
Preached in the North Church, Inverness, 24th Mdr8B8.

“And also all that generation were gathered ta tlaghers. And there arose another generation
after them, which knew not the Lord, nor yet theksowhich he had done for Israel” — Judges
2:10.

It is a precious thing to have the people of Godraget us or in the world. We are
informed in the preceding passage that the pealeed the Lord all the days of Joshua,
and all the days of the elders that outlived hifme Tiext generation knew not the Lord. This
was the fruit of ignorance of God and His workss@ul that knows not God must seek its
sole contentment in the creature. We are bentlais. Forms of God and of spiritual things
in the mind were the original spring of all idolatrThe poor people of God will be
brought home in safety notwithstanding all thaails.

|. — The people of God are a blessing wherever #iney

Il. — It is a visible sign of judgment when the Lord has takea éivn people away.

|. — The people of God are a blessing wherever trey

1. They are a blessing on account of their spiritualon to the living Head.
Without this union one cannot be @hristian. They are said to be “partakers of the
divine nature.” The soul begins to act faith updmwi€l, and becomes a living member of this
mystical body. While a living member of Christ’'s stigal body is on this earth there will be
communion between earth and heaven through thebvmefrhe world knows them not, even as
it “knew Him not,”

2. The people of God are a blessing on account ofeheet, spiritual and unchangeable
concern Christ has for them. They were the firgeots of His love. They are represented
as the apple of His eye, and as the excellent oh#ds earth. He has such care for them,
and such interest in them, that what dene against them He counts as done against
Himself. On account of His concern about them, Hgl we letting down temporal
blessings upon the earth while there is one of thenm. It is like as if a father had a
child in another family, he would give presentgtat family, not because he loved them,
but because his child dwelt with them. It is oncagt of the children of God that temporal
blessings come to this world.

3. The people of God are a blessing on accoulhieaf prayers. They are a praying people.
They are represented in Scripture, as turning gudgments from the world by their prayers.
The prayers and sighs and tears of a gracioushswel a great effect in the court of heaven.

4. They are a blessing, as they are representédeasalt of the earth, preserving the
earth from putrefying in their lusts. . . . They aepresented as the wonders of heaven and
lights of the world. They are as candles in a qdace, through whom God preserves the true
knowledge of Himself. It was once confined to camify.

5. The people of God are a blessing on accounteif tstanding against floods of
iniquity. They are represented as pillars. “I witlake thee a pillar in the temple of my
God.” There are some, no doubt, better pillars thidners. . . . In the objects of His love
there is a spirit of spiritual purity as pure as tery being of God. Were it not for the

Sermons from the F P Magazine vol. 4 p. 67



people of God we would be falling down to stocksl atones like poor papists. Now, they
are precious on this account. They are preciogsaagling against sin in their families.

6. The people of God are a blessing on accoutiteoivy in which they are the means
of preserving the pure ordinances of the gospehenworld. Every soul will take the
means most agreeable to his nature. Whenever ai@odfs children are in a means of
grace, there is spiritual life in that ordinancearil a struggle the people of God had since
the beginning.

7. The people of God are a great blessing on ataduheir example. The example of a
gracious soul is precious: hence we see the péolfdey the example of Joshua and of the
elders who outlived him. Even graceless souls Wi their example. There is something in
the gracious soul that will put another in mindttha has a soul. What makes this
world to shun the people of God? Because whendbeythem, their very appearance will
bring something of eternity to their remembrandee €xample of the people of God in their
families is precious. . .

8. The people of God are a blessing on accouritenf &4dvices. It was well there was an
Eli that Samuel might speak to, when the Lord camkim ere he knew the Lord. Go to
a mere professor of religion, he will put you wramith regard to eternity, he was never taken out
of the old covenant of works.

9. They are a blessing on account of their felleelihg and sympathy. We read of the
apostle, how he “longed for them in the bowels bifi€.” He became a partaker of the bowels
of the Saviour. Go to the people of God with yauals, and you will see something of the
bowels of the Saviour in them. Christ wept whensiae Jerusalem. Look at a poor believing
woman who has a carnal worldly husband. | am soeensll have wet eyes for his soul before
God. The nearer the people of God come to Himptbee fellow-feeling they will possess.

10. They are a blessing because they are the ealyty in the world. The king’s daughter
is all glorious within. Infinite wisdom has drawrveil over the spiritual glory of the believer, the
veil of his body. It is a mercy the Lord has cowketkis glory. | am sure if it was uncovered
believers would become idolators, worshipping onetlaer. There is something purer in the
child of God than in the very angels. Their puigticreated, but the purity of the believer is
uncreated. Christ is made their sanctification. yfredso have the robe of Christ's
righteousness. Carnal worldlings will scoff at Gegeople; but hereafter they will shine
in a different light; kings and princes will sayeth “Oh, that | were in your garment.” Oh,
how much is the parent honoured that has been gamsnof bringing one of the children of
God into the world. O, graceless family that havguard of devils always about them! When
prisoners are long in prison, they are permittedy¢d an airing with generally a double
guard about them. So when the people of the warltbghurch that they may get an airing,
they have a double guard of devils about themhdf fbve of the world go with one to
eternity, it will give that person the heart-buar €ver. The people of God are the diamonds
that will shine in Christ’'s crown. They are compars who will walk with Him in white. . . .

There is not a lawful calling in the world but Gbds some child of His own in it: it is
because of this that it prospers. The Lord fixesttime when the objects of His love are to
be taken out of the world, when the poor soul shallfreed from trials and crosses. The
world have their time fixed also, but the end iedent. A person who lives for dying

will die for living in everlasting enjoyment.
[November 1899]
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Notes of a Sermon
By the Rev. JOHN MACLEOD, M.A., Ullapool.
“My yoke is easy” — Matthew 11:30.

The word is that of a king. His yoke tells of Hide on the one side and of those that are
by Him ruled on the other. The Lord Jesus Christ iang and as a king has His subjects. If
we consider who He is in the light of the testimafyGod’'s Word we see that He is the
Word that is God, by whom all things were made fmmavhom they were made. By Him all
things consist and for Him they consist. As creatod sustainer of all things, all things are
His by unchangeable right; but in this passage itd mere creative kingly authority that is
brought before us. The Mediator speaks and saysthihlgs are delivered unto me of my
Father. No man knoweth the Father save the Sorthers# to whom the Son is pleased to
reveal Him. He quickeneth whom He wills to quickand this is eternal life, that we should
know the Father and the Son. Seeing then the Fathaown by none save by those to whom
the Son is pleased to reveal Him, the Son is tepediser of eternal life. Having power to
bestow eternal life, in which there is rest for Wemary soul of man, He issues His call to such as
labour and are heavy laden, summons them to Hinaself promises them rest. Christ the
Prince of life speaks here and speaks as one whalaens. When His word is declared it
demands acceptance as His, and no man can knokather unless he knows the Son. The
Son’s word declares His glory, and Christ claimsbtoreceived and honoured as He is
revealed in that word. As Saviour, His name is ddsu He saves from sin. He saves as an
exalted Prince and Saviour and this is the yokélisfgrace: that He should be honoured
as the Father is. This claim meets all and sundrywhom the word of His gospel comes.
Christ speaks as Mediator and as Saviour, and stadeting these things of the character
and capacity of the speaker let us consider —

I. — His yoke. What is it?
Il. — How His yoke is assumed and worn.
[ll. — How it comes to pass that His yoke is easy.

|. — Christ’'s yoke. As He is a king His kingly alas are His yoke. He is a Prince and
Saviour, exalted with gifts for the rebels, and M@ce is to an unheeding and rebellious
world, summoning them to receive of His gifts, teatHe who has received gifts for rebels
may receive His due meed of honour from rebels. gifteof God iseternal life in Christ
Jesus, and Christ gives Himself in the gospelioesis. This then enters into His yoke. It is
His yoke of grace. He calls on all to assume it,tfmse who wear it not are not yokeless.
They are under the yoke of sin and earn its wadeshnare death. When Christ thus calls on
them to assume His yoke He calls on them to cdghefyoke of sin, but this can be done
only by receiving Christ as our righteousness. €€hmade a curse, received as our surety,
delivers udrom the curse and its wasting power. Apart frors shatisfaction there is no hope
of deliverance from the yoke of sin, but He hasnkothe curse and from its bosom has
snatched the blessing of eternal life. In Him thas,our surety received by faith, there is
hope of deliverance from the power and slaveryiof Shere is the hope of being able to
become servants of righteousness wearing the ybBeswis. This is the yoke of Christ, that
we submit to be saved through His death and reddineas our ruler and our life. Exalted
with gifts for sinners He claims this honour atitheands, that casting awayery other hope
they receive Himself as their one hope, and thumygin grace that reigns through
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righteousness unto everlasting life. This is ongeesof Christ's yoke — the aspect that it
presents to the world. Thus He calls on rebels uomst to His government — to His
enthronement in their hearts and lives as thehtfug king. Those who assume this yoke are
delivered from the curse of the law. They are ngr under the law but under grace. But
this does not mean that the bonds of moral oblogatare in any wise loosened; for the
yoke of Christ for those who submit to Him as th@hteousness is that they live now,
not without law to God, but under the law to Chridé has not come to give licence to sin,
He has not come to trample on the holiness of tloeaimlaw — nay, He has come to
exalt it, to write it afresh on the heart of sileto win them to the love of it, and to
increase their reasons for rendering loving oberheto its behests. Man is God's creature,
and though he has lost God’s likeness, yet Godnhbatost His claims for a revenue of
glory at His creature’s hands. Created to love Godn is still obliged to this love.
Independently altogether of any promise of life éedience, man is called on to love the
Creator, and the ground of this claim is unchanigeab God Himself. He who claims His
creature’s love is all-worthy of the love He clairike changes not and His all-worthiness of
being loved changes not, so that though man hiemfalvay from God, as God’s creature he
is still bound to love God as He deserves to bedoWhatever set of circumstances man is in
this is His Creator’s claim upon him and the qyadt the love and obedience claimed is not
other since man has fallen than it was ere he Tdiere has been no abatement of the
standard of perfection. Take man even in the méeee. View him as God’s creature, fallen
he is, yet still he is God's creature, and thislew as obligatory on him as ever it was. If
this is so, when Christ came to redeem from theewf the law and so frees His people
from the law and brings them under the sway ofegrtiee matter of eternally binding moral
obligation is altogether untouched. Christ cameetstore, and in restoring man to his high
state of favour with God He makes him a new creatuind enables him, after the inward
man, to love the law of God. Instead of looseningnim obligation to love God, He but
increases it; for those who are in Christ recodctie God, and new creatures are under
obligation, not alone to love God as their Creat@wgiver, and Judge, but also to love
Him as the God of their salvation. This then enterts the yoke of Christ that all His
subjects are bound to observe His law.

In connection with the rule of their obedience, may notice in the types of the OId
Testament that Christ is represented by the Atk@Covenant. Within the ark were the two
tables of stone on which the ten commandments weitten. Speaking in the spirit of
prophecy in the Psalms, the Redeemer says, “Thyslawthin my heart.” “Which thing is
true in Him and in you.” All His new-born childremas the second man the Lord from
heaven, have the law of God in their heart too.yTaee His spiritual seed, and that law
which was written in His heart is written in théiearts too. With Him it was a covenant of
life, to them it is but a rule of life. For in viré of the finished work of Christ the Substitute,
His people are dead to the claims of the law asvarmant of life or death, and walking in the
strength of that life that His finished work sugli they follow the Lord as dear children in
His law’s path. This is the desire of the new dmgtand the people of God in ages most
remote and in every land agree in this. “In thy 'sapath make me to go, for | delight
therein.”

The place of these commandments is recogniseceiNdw Testament as the believer’s
rule of life, were there no further recognitionrhtae reference to the fitth commandment, as
the first commandment with promise. These are tdken by the loyal subjects of Christ as
their Master's revealed directions for life and dance, and are loved and obeyed
accordingly. Those who are Christ’'s are His thalytinay be zealous for good works, and
that works may be distinguished as good and baliheaof demarcation and a rule of
direction is required. This is furnished by the suany of moral duties given us in the ten
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commandments. They are an integral unity, theydstard fall together, and so the modern
tendency to ignore the morality of the fourth comhaent, “Remember the Sabbath day,”
strikes not alone at it, but also at the bindingéoof all the rest.

Il. — But the question arises, how is this yokeuassd, and when assumed, how is it
worn? Were the matter of assuming and wearingybke left to the will of man the issue
would be certain. Though Christ is a king of gracel commends His own yoke, telling us
that it is easy, yet none of our race would by ratinclination choose to come under His
yoke. The reason of this is obvious. The mind afeaewed nature is enmity against God,
and if the ruin of man were something less absdhaa it is, something less glorious than
the finished righteousness of Immanuel would se&xvea ransom price. The ransom price,
however, is nothing less than His precious bloadtreat of a lamb without blemish and
without spot. This calls for something correspogdia it to be recognised as the ruin that
this remedy was intended to meet. The ruin is id’'&®Vord brought before us as utter and
hopeless apart from the remedy, as something thad eot be met but by such a remedy. It
is a ruin that involves man’s whole nature — tlsahothing less than death in all its awful
fulness of meaning. Such a ruin could be met oglyhle removal of its cause, and the cause
of this ruin is effectually removed in the sin-biegrobedience of the Lamb of God. Those
for whom He died deserve to die — deserve to renmaithe death they had earned for
themselves. No one of them had any claim upon Goé@'scy, and seeing this is so He may,
and does, do what He pleases in saving sinnerstiierwages of their sin. It lay with Him to
provide the redemption, for only He could provitleand when provided, the redemption is
His to apply. The thought of this redemption is.Hi¢hat eye saw not and ear heard not He
has revealed. In the work of His incarnate Son &erevealed the power of His arm. By His
Spirit in His Word He makes known His way of lifand so grace is sovereign. He is
sovereign in providing redemption for the objedtdes love, in revealing the way of life to
whom He pleases, and in making effectual the reobidis gospel for subduing rebel hearts
to the obedience of faith. Hence it comes abodttti@se who yield to Christ Jesus and take
His yoke upon them do so because they are borodf G

Those that are born of God are the effectuallyedallhey are called to obedience, and the
obedience of faith is theirs. This is not somethblopd or moving at haphazard. God’s
children are not born again blind. They do not eanbra Saviour they need not. They are not
treated as logs of wood by Him when He speaksémtm His Word, and no less are they
treated by Him irrationally when they are constedinvillingly to take up His yoke. He writes
His law on their hearts. He makes known to therolé@sns. He lets them see, understand, and
appreciate how they stand in the light of thesendaHe causes them to lay to heart, to realise
their own shortcomings, to bring themselves intguwhd excuseless before God. But they are
not left ignorant of how the claims of that law yheave dishonoured are met and satisfied.
The gospel is the power of God to salvation, foevteals the righteousness of faith. It reveals
God’s answer to the claims of His offended justare] those that are born of God are neither
left ignorant of this nor left heedless about thatter of the law’'s claims. They are won for
God and as new creatures hunger and thirst foteagisness, finding the righteousness they
need in Him, whose flesh is meat indeed and whims®lbs drink indeed. A crucified Saviour
— made a curse — having soul and body sunderedathdmeets the demands of the broken
covenant, and what satisfies those demands meetsetfuirement of their enlightened
conscience. They are willing, constrained by grasessteem their righteousnesses as filthy
rags and to know no hope for righteousness butsChrhey take His yoke by submitting to
His righteousness, coming to Him that He may bé tBaviour king — coming to Him that
they may receive those gifts He is exalted to lvestaccoming to Him that they may honour
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Him as the Father is honoured, taking Him as thein surety and substitute that so His yoke
of grace may rest on their shoulders.

Christ’'s yoke is assumed when the obedience of fgitrendered to the offer of the
everlasting gospel, and the yoke that is then asdumnot assumed in order to be flung off
and thrown away. The obedience of faith is a liféagh. The faith that submits to Christ is a
principle; it acts, it is true, and is known ontyits actings and fruit. But these have something
underlying them. The principle of faith originatbem, and the acting of faith in submitting to
the righteousness of God is but the beginning lifedong process. The further the believer
advances on his way through this world the moreatlnghly does he realise the truth of the
description God’s Word gives him of himself. Themnbe realises this the more he lays to
heart his need and his guilt, and the more he tlag'se to heart the more precious does the
salvation that is of grace in Christ seem to hire. lt4s received Christ Jesus the Lord. He
now walks in Him. He abides in Christ. He continiueswvear the yoke of grace that he
assumed when he yielded to His Lord’s claims. Thkeyis assumed, and it is worn, and
neither its assumption nor its wearing is somettihgd or unintelligent. Not only is the
wearing of the yoke something intelligent, it iogpaneous; it is not by compulsion but of
free willingness that this yoke is worn, and thegler it is worn the more familiar does it become.
Yet though it becomes more familiar the wearer datget wearied of it. The better it is known
the more wonderfully gracious and adapted to tlse cd poor sinners will it appear. It is
worn then as it is first assumed, willingly and efhiglly. In coming to Christ for
cleansing, a sense of shame for sin, of wonderamtegwell befits the sinner, and as one
advances and knows more of what siang what oneself is, this sense of shame and wonder
does not become less beseeming.

We have spoken of the assumption of the yoke afegrahis is the obedience of
faith. But does not Christ’s kingly authority clatfme new obedience of love and gratitude?
Assuredly it does, and in new obedience is thiseyabrn. Not alone is there an abiding
dependence on Christ Jesus, an abiding indebtedwestim for acceptance and for
strength. There is also an endeavour after wikihgdience to all that He is pleased to enjoin,
and this new obedience is something natural toethloat are His subjects. His law is written
on their hearts and this secures that they shak ¢lim His own place — any place but
the highest is not His. He gets the highest pland, it is given ungrudgingly, but apart from
the principle of loyalty that is inwrought in theew creature, we may look at the special
animating sentiment that inclines His subjects &amHis yoke. They love Him, and what
above all melts them into loving obedience and ssbion is the realisation of His love to
them. The love of Christ to themselves they reaimse¢he faith that lays hold of Christ
crucified in the gospel. They receive Him as ttgawviour, saying, “who loved me and gave
Himself for me.” But apart from this personal realion of indebtedness to Him for what He
has done for themselves, the view that the gospet @f Him against whom they have
sinned, and who claims their heart’s allegiance itself a most powerful motive alike to
the exercise of self abasement and to the exedfiseilling surrender. The God against
whom we have sinned is the God who gave His Sdrettor sinners. What then is sin when
committed against such a God? How all-worthy oklav such a God! How all-worthy of
cheerful obedience! If this is so, the generallegian of the love of God in Christ independent
of its personal direction to me as an individuad,a powerful argument to loving
obedience to His revealed will. But how much maoevgrful and close at hand is the
gospel character of God when we by faith take Higajinst whom we have so grievously
revolted, as our God and Father in Christ JesusSHis When we say appropriating Christ as
ours, “who loved me and gave Himself for me,” “Myrld and my God,” are we not
constrained by the love of Christ melted by it, nd®a by it, so as to love His law, His
way, His people? The path of new obedience is chdseause this is the will of God
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even our sanctification, and He would have us laglyHe is holy. His sovereign authority is
bowed to, His worthiness of being loved is acknalgked, and the revelation of His love
serves to fix our devotion to His service. Thugsitthat the yoke of Christ is assumed
and worn. Not without reason is it assumed, andwititout reason is it submitted to, and
when it is worn thus, the believer, indebted toi§€Hor acceptance before God, seeks not to
mix with this ground of acceptance any thing evkatthe is or has done through grace.
Grace is the theme of his song.

I1l. — How does it come to pass that this yoke as¥? We have already considered
briefly what the yoke consists in and how it istemsed. If we take good notice of these two
matters, we shall see some reasons why the yokddshe and is easy. The yoke is one of
grace. Instead then of imposing a burden it remavésirden. The burden of guilt is
removed in the assumption of this yoke; with it gtiee burden of condemnation and wrath.
When the believer receives Christ as His righteeasrhe is freed from condemnation. He
is freed from guilt. But then it may be said it ioges an obligation. Is liberty a burden?
True liberty is the portion of those that the Setssfree, all else are slaves. If freedom to
serve God in love and free willing devotedness sueden, then the yoke of Christ does
impose a burden, but let us ever remember thatvbtid is true when He says, My yoke is
easy. Because His yoke is a yoke of grace it ig.dass easy when contrasted with the
yoke of Satan. It is surely no grievous yoke foompeebels to come for the gifts that the
exalted Redeemer has to bestow. It is no grievole gave to pride and self-sufficiency.
Pride must bow and self-sufficiency must be cadeufoot if Christ's yoke is to be worn. The
yoke is easy, but not to flesh and blood.

Look now at the yoke as that of new obediencet st easy in this respect?
Christ claims His people’s heart, love, and devugtithat they should walk in love, should
walk though in this world not after the course loé tworld. This yoke is easy, for it is but
reasonable service. But reasonable service is edurgasonable only by those that are
reasonable themselves, and none are truly reasoralil those that have submitted to
Christ and His yoke. This is true soundness of mantd all who are thus sound-minded
count the service of the Redeemer as their reakisabvice. The reasonableness of His
service does not depend on how it is looked as Hs truly reasonable in itself when it is
rejected as folly by man’s wisdom, as when it isegded as wisdom by those that have
been made fools in their own consciousness. Tlsetleen an adaptation between the nature of
Christ’s service and the inclinations of His spiaily quickened servants. When the yoke is
lined it does not gall, and when love to the Masteas His yoke the language of His loving
lieges is, His commandments are not grievous. atlegptation of the yoke to the bent of the
new creature brings it about that the yoke is eBsyfurther, the principle of love inflamed with
gratitude secures that what Christ asks for shaMlvilingly conceded. The reasonableness
of the services, the adaptation of the yoke tostimulders that wear it, and the bearing power
of love and gratitude, bring it about that this gols easy, or rather make the yoke to be
felt to be what it is indeed — easy and not griesxdBut it may be said, If this yoke is easy
how comes it to pass that those who wear it sonaétamplain? Their complaints don’t affect
the truth of Christ’'s words, for so long as theyg dwere on earth the saints of the Most
High are compassed with infirmity. The good theyldathey do not, and the evil that they
would not, that they do. They would be perfechéyt could, but there is a law in their members
warring against the law of their minds and bringthgm into captivity. In the measure in
which this law makes its presence felt, in that snea do they complain. It is true then that
they complain, and that others know this, but ¢elook at what they complain of. Do they
complain of Christ or of His yoke, or of His sovgreallotment of their portion? They complain
of none of these. There is, it is true, a principithin antagonistic to God'’s glory, and it, if it
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had its way, would make them not alone complaibfist but cast off His yoke. There is
at the same time, however, the spirit lusting agfaihe flesh, and so Christ’s yoke has
never been cast off by any that ever truly assuinetheir complaint then is not of
Christ. It is directed to Him. But its subject ieimselves. Being reconciled to God they suffer
not self and its claims to come in between thenesebnd the allegiance they owe to Him.
They complain notf Him buttoHim. With one voice they have to testify that Hegisod,
and that He has never done aught but good to th¢as.He visited them with bitter
things in providence? They consider these thing$éeas than their desserts, and when
they realise their standing in Christ they seentiost unlikely things working for their good. Out
of the eater comes forth meat, and out of the gtammes forth sweetness. With one voice
the true Church of God testifies to the easinesStuoist's yoke. Those who agree not with
them have never worn it, and they cannot speak &wperience. All who can speak from
experience have the one testimony to bear, and seéyo their seal that Christ is true,
when He says of His yoke, My yoke is easy. Setiinipeir seal they say to others, Come with
us and we shall do you good, for the Lord hath spogood concerning Israel. The Bride
says, Come. The Spirit says, Come. Christ says frgkyoke on you, and now seeing there
is such consentient witness-bearing and graciautions, what have you, poor sinner, to say
against the yoke of Christ? Is it not easy? If lgaue never tried you cannot say. The yoke you
wear, however it may suit corrupt nature, will lgaad with final perdition and endless shame.
Life, health, and salvation are to be had but i@ way and that way is, that you should take the

yoke upon you of which Christ testifies saying —y‘ybke, is easy.”
[December 1899]

Notes of a Sermon
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By the late Rev RCHIBALD COOK.
Preached in Duke Street Free Church, Glasgow,usté, 1.855.

“Fear not, little flock; for it is your Father’s gd pleasure to give you the kingdom” — Luke 12:32.

There are very few of the hearers of the gospelabetdesirous of hearing something
about heaven or hell, yet very few seek for evigsmaf a change in themselves. The greater
part are content without God. When they come tatlty shall be greatly disappointed. But
the little flock will not be content with hearindp@ut heaven without some evidences that
heaven belongs to them. In this chapter the Sawmasrspeaking to His disciples. We read in
another place that they left all and followed Chrighey had no worldly prospects before
them, and so it was no wonder though they woulcersme spiritual difficulties as to how
they would get through the world. Christ is now @maging them. At the 24th verse He
says, “Consider the ravens; for they neither sowreap; which neither have storehouse nor
barn; and God feedeth them: how much more are ffertiban the fowls?” At last He leads
them to eternity. One thought of eternity will @it worldly concerns out of their mind. “But
rather seek ye the kingdom of God; and all thesgshshall be added unto you.” Whatever
difficulties they might meet in the world, this wdusweeten their troubles. These words
belong to the elect people of God. I will endeavimushow: —

|. — The Saviour has a little flock in the world.
Il. — Something of the character of this littledio
lll. — As to how it is the Father’s good pleasweive them the kingdom.

|. — The Saviour has a little flock. | would obsetvere: —

1. That the Saviour has a little flock as He is @reator of all. Every creature depends
upon Him, and all must render account to Him. Hea&s here to the Church as the Saviour
or living head of the Church. In the covenant aiagr creatures are spoken of as belonging to
the Godhead in the Father. It is the prerogativehefGodhead to elect sinners. Election is a
mystery above our comprehension. We all lost aghitrio the favour of God by sin. We lost
our character. We left God at liberty to save upurus to hell. Election is an act of God in
which He sheweth His own sovereignty. We were leefdis eye from eternity lying in our
blood. Those whom God passed by cannot imputetioputdo God. He left them in the state
they brought themselves into, and those whom Hessget what they do not deserve. If you
were going to glory and asking the redeemed why there taken there, they would only
say, “It was of God’s will.” They were given to tlsecond person of the Godhead as a little
flock to whom He may say, “It is your Father’'s gqadasure to give you the kingdom.” It is
in this way that their names are said to be engrareHis heart and on the palms of His
hands. This was a part of the joy set before HirmwHe endured the cross.

2. The Son has a little flock as surety. He bec#mé& surety to the Father. The Father
did not lose His interest in the little flock whet® committed them to the Mediator. He once
committed the human race to a man but the mandfaied He would not commit one soul
now to all the angels in glory. For He knows théueaof the soul. Christ became surety as
Judah said to his father regarding Benjamin. “I wé surety for him: of my hand shalt thou
require him: if | bring him not unto thee, and bah before thee, then let me bear the blame
for ever” (Genesis 43:9). Christ will present thieu@&h without spot or wrinkle or any such
thing. It is to the surety the father looks, nottltem. The security of the soul stands in the
living Head. “If his children forsake my law and Wwanot in my judgments; if they break my
statutes and keep not my commandments; then wibit their transgression with the rod,
and their iniquity with stripes.” But what follows®evertheless my loving-kindness will |
not utterly take from him nor suffer my faithfulrset® fail.”
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3. The Saviour has a little flock as Redeemer. étpiired to redeem them. “Forasmuch
as ye know that ye were not redeemed with corrigthings as silver and gold, but with the
precious blood of Christ, as of a lamb, withoutnhileh and without spot.” When the Saviour
delivers a soul from the devil, it is not for nathi Everything He obtains is represented as a
purchased possession. This work of redemption reduio be wrought out in the human
nature. (1) It was for this cause that the Savistmoped so low as to take the human
nature into a personal union. He did it for therglof His Father and the good of His
creatures. No wonder then that the angels sing wighheavenly host, “Glory to God
in the highest, and on earth peace, good will tdwiaen.” It was for this end the Son of God
was revealed that He might destroy the works ofithal. (2) The law looked for satisfaction
for transgressions. The authority of God is to éensin the punishment of sin. Sinners will
have to do with God yet. This is their day, but ldesy is coming. The Saviour was made
under the law to give satisfaction to its demandshuman nature He gave this obedience
which reconciled the glory of God and the salvatadrthe little flock. Here is a mystery
in which the little flock will swim through eternit It was by His death He was in a
particular wayto purchase their redemption. “Without the sheddafigolood there is no
remission.” He delivered them from the curse of ldne being made a curse for them. “He
made him to be sin for us, who knew no sin, thatvght be made the righteousness of God
in him.” His sacrifice was not only without spottbalso a sweet smelling savour unto God.
The savour of sin ascended to heaven and broug dloe curse of God, but this savour
sets the little flock at liberty. (3) It was as abstitute in covenant He died and set them
at liberty. “As for thee also, by the blood of tlpvenant, | have sent forth thy
prisoners out of the pit in which there is no watér this view they were to get their life for
His death. They were to be saved from the wratBad through His drinking that wrath.
“Ought not Christ to suffer these things and teeentto his glory?” (4) They were so ordered
from eternity that they were to get everything las fruit of His intercession. They would
have a new right to things on this earth as weltaspiritual blessings. “I ascend to my
Father and your Father, and to my God and your Gldi throne was to be their throne.
| often wonder what makes the redeemed in heaveamappy when they think of believers
on earth. It is this: they see the Mediator hasheawe’s case in His hand, and will make
everything work together for their good. He is tlieend of the broken-hearted and the
tempted, and He will plead their cause.

Il. — Something of the character of the little #oc

1. The Saviour’s flock may be said to be little @arcount of their fewness. Many are
concerned if they go for one night a few miles froome, where they will sleep or how they
will be, and never were concerned where they ywiirgl eternity. They were but a little flock
when He was in the world, and not all genuine. @h¢hem was a devil. But when He
makes up His jewels there will be a multitude th@man can number.

2. They are counted little by the world. The worldséyey are of weak minds. We like
very well to see people have a little religion, tmét do not like too much of it. You never hear
them say, “We have too much of the world.”

3. They may be called little because they areelitil their own eyes. Their faith is little,
their hope is little, their repentance is littléeir obedience is little. Why? Because God
has become great in their eyes; The world is sinlifge eyes of the unrenewed that God is little
to them. Every unregenerate person is a god iroWwis eyes. The soul becomes little in its
own eyes by the Spirit's teaching. The Spirit bedmst the Word faith in the being of Jehovah.
This is the beginning of the work in the soul thélt cause it to shine through an endless
eternity. This preserves alive spiritual concerrthi@ soul. You may be on your knees at the
day of judgment and after all be as hard as a stibris a sense of the sweetness and
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loveliness of the Divine Being springing up in theouls that brings them to say, “I am
more brutish than any man.” “I am a beast befoge.thf this is brought alive in your souls,
it will make you little enough.

4. The little flock feel the weakness of their sjpial desires after the revelation of the
glory of the Godhead. One may have as much of Gowikh carry him through the world,
but this is not what the gracious soul wants. Ihtwasomething that will transform it into the
image of God.

5. They feel the need of God’s assistance in thansef grace. Some glimpses of the
infinite majesty of God make duty become as a mamonMany will see in eternity that they
were not praying to God, that they had neither Gdkjist, nor the Spirit in their prayers.
Glimpses of the Divine Majesty make reading thel®&ilasking a blessing on food become a
mountain. Some new grace is needed by the soul trarfountain.

6. It is in the promise by faith that they have, dlke Abraham. He had not
anything but in the promise. The new heart is sngtomise. Is there any poor creature here
who goes to pray depending on the promise?

7. The spiritual difficulties that meet them. Wedeof Jacob, a worm, thrashing the
mountains. Wonderful, when he was a worm he thcghe mountains, but when he became a
mountain, the worm thrashed him. When the sinrekddo the Lord he sees nothing in himself.
“I live, yet not I, but Christ liveth in me.” Wheit is said, “Fear not,” this shows they have
fears, and they must be removed by the great Adeodde first ray of light that enters a
soul, the creature begins to leave himself at Chrfiset for safety. He breaks Himself to them.
The world speak of a whole Saviour, but He nevexakrHimself to them. The people of
God see in Christ all that will meet their wanted ghey feel that they can go to eternity
depending on Him. They look to Him for everythintAs poor, having nothing, yet
possessing all things.” No love in them possedsing in Him. The Spirit of God opens the
fountain so that they look out of themselves. Therpcarnal world are content to hear of
Christ, thoughHe never opened His bosom tleem. Did you know till then the sweetness of
prayer, of singing a psalm, of going to the Lordkle, of the fellowship of God’s people? A
living soul will move, a dead soul will not moveh&@ people of the world are as righteous on
Monday as on Sabbath. It is a dead soul that nitweks of that state in which he will have
life as long as God has a being. The people of ltza® fears, so that the Saviour has to speak
to them. It is no wonder though people who are ftand to mouth are afraid they will come
to poverty. It is no wonder though the poor widowhamvhom Elijah lived was afraid every
time she went to the barrel of meal and cruse Ipftbinking they might be done when she
went. So in like manner there is always somethiegded from the white throne to the poor
soul. If the Lord pardons a creature’s sins, He mak them before his eyes, so that he will
be praying for them till the day of his death, bere will be some cross that will keep his
wounds bleeding. When the psalmist was in old awgehear him saying, “Remember not the
sins of my youth.” Something from the white throseneeded. “Fear not little flock.” Let
them see one drop of the infinite purity of God Gifrist, of the angels, they will be brought
to say, “Can | ever be made fit for the enjoymehsuch?” Yet nothing lower will satisfy
them. The world call the people of God deranged ghabmy; they did not like the
Saviour: He was a man of sorrows and acquaintddgrief. They have their fears of Jordan.
It is not a little thing to look to eternity. Loo&bove, you see eternity, below, ysae
eternity, before, you see eternity, and behind, see& eternity. No wonder then, those who
have this fear are trembling creatures, and neetefong from the white throne. The Lord
sits on the floods.

lIl. — As to how it is the Father’'s good pleasucegive them the kingdom. They are
the fruit of the Saviour’'s death on the cross. $hal of God turned to the fruit of Christ’s
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death. “Awake, O sword, against my shepherd, aranst) the man that is my fellow,

said the Lord of hosts; smite the shepherd andlieep shall be scattered; and | will turn
mine hand upon the little ones.” They are infinitprecious in His sight. You that love

Christ love God, for He is the first object of thather's love out of Himself. It is the Father’s
good pleasure to give such the kingdom.

Conclusion. — Asfor election, it is true, but let it not keep anmgrh the Saviour. While
you have a soul and body together, come to theo8gwou are invited. “Him that cometh to
me, | will in no wise cast out.” Can you go to ydogd without Him, can you go to your work
without Him, can you go to eternity without Him? Treose who trust in Christ for salvation,
He will give their souls at the great day, and tiely say, He is awvorthy Saviour, and will
put the crown on His head. To you who did not dgimn your souls, He will say, “Find your
own souls, you would not trust them to me.” “It asfaithful saying, and worthy of all
acceptation, that Christ Jesus came into the worlshve sinners, even the chief.” Oh, that
precious jewel that heaven and eadnnot fill, but God who made it. You poor littledk to
whom it is the Father’s good pleasure to give tingdom, you will in a few days shine as the

stars through endless eternity.
[December 1899]

A Sermon.
By the Rev. AEXANDER STEWART, Oban.

“And as it is appointed unto men once to die, bitgrahis the judgment, so
Christ was once offered to bear the sins of maniebrews 9:27.
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The commencement of a New Year is usually a seakgy and rejoicing; and perhaps
this is not unnatural. But it is to be feared ttwat often on such occasions the merriment of
men is marred with sinful and shameful excessesth@e even who live in comparative
restraint during the rest of the year many seemhittk that at this time they have license to
indulge in an annual carousal. The lapse of tirsemarked by the succession of the years,
the dying of the old and the birth of the new, dglowever, to foster solemn reflection. We
are being carried forward, silently but surely, mm journey from time to eternity, and the
swift flight of the years marks the rapidity of qunogress. Very soon our race will have been
run. We shall have entered on our last year, andesoor later, before its close, we shall have
to bid this world farewell. This is a truth of whicwe are prone to live in studied
forgetfulness. It is well that we should pause andsider it. Let us pause and consider it
now. God is speaking to us in His Word, and thelatations of His truth but verify the
experience of our daily life. It is appointed, Heys, unto men once to die, but after this the
judgment. Let us examine briefly the import of teidemn statement.

It is as an illustration that these words have hagwduced by the Apostle. He is using
them to show that there is some kind of paralleth@ universal experience of men to the
death and second Advent of Christ; but althougir thexurrence in this particular passage is
subordinate to the main purpose in hand, and ajtmau considering them separately we are
isolating them from the context in which they halveir setting, their significance is none the
less real, and their claims to separate consideratone the less urgent. The Apostle has
been contrasting the Old Testament dispensatidm tivé New. He shows us how the types
and shadows and ceremonial rites of Old Testamemnship found their fulfilment in the
work of Christ. He is showing us the superior glofythe good things which have come with
Christ. The ceremonial observances of the Old Testd could not of themselves make those
who engaged in them perfect. They could not delilierconscience from the wrath of God.
The service consisted in meats and drinks, andrsliveashings and carnal ordinances
imposed until the time of reformation. But Christshappeared, an High Priest of good things
to come, and the Old Testament dispensation has tom@n end. It had a glory, but it had no
glory in this respect, by reason of the glory tbatelleth. The ordinances of Old Testament
worship were not meant to be enduring. They weldadbonly until the time of reformation;
but that which has taken their place is permanghtist is a High Priest for ever, after the
order of Melchisedec. He is alive after the powkaw endless life. And the kingdom we
have received is one that cannot be moved. Thefisasrof the Levitical priesthood were
inferior. It was impossible that the blood of butls of goats should take away sin. There
were countless thousands of them slain on Jewtsinsabut they could not of themselves
atone for the guilt of one sin. Lebanon was notisieht to burn, nor all the beasts thereof for
a burnt offering. But there has come One who offditmself, through the eternal Spirit,
without spot unto God, and put away sin for evelth®y sacrifice of Himself. The Levitical
priesthood had to offer sacrifices for themselvesvall as for the people, for they were only
sinful men. But here is One who was without spdioly, harmless, undefiled, and separate
from sinners — who came by a greater and more @€erbernacle, not made with hands, that
is to say, not of this building. They had to offeacrifices continually, for the intrinsic
insufficiency of the oblation called for its perpat renewal. He, by one sacrifice, perfected
for ever them that are sanctified, and neededmoftfér up Himself continually. He appeared
once, in the end of the world, to put away sin g sacrifice of Himself. This is what the
Apostle is illustrating in the words before us. ideshowing that Christ had not to be offering
Himself, and suffering death continually from theginning of the world. He appeared once,
and, once for all, put away sin. He appeared ancine end of the world, a sin bearer. He is
going to appear again, a second time, without sio salvation. It is appointed unto men
once to die, and only once; and when Christ appearaong men, as the surety and
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substitute of many, the Second Man, the Lord fraaven, Christ too must die; but in that
He died, He died unto sin once: death hath no rdoreinion over Him. And as unto men

there comes judgment after death, so there is $mngetio correspond with this in the case of
Christ. He is to appear again unto them that laskHim, without sin, unto salvation. This is

the parallel.

We are called upon first to consider the solemthttaught us here concerning the human
race: it is appointed unto men once to die. Thjgoagment is of God. He has a purpose, an
eternal purpose, whereby for His own glory He Hatleordained whatsoever comes to pass.
God knows the end from the beginning. He knew fegarnity all things that ever were, or
shall be; and each of these things had its plat@mHis eternal decree. Nor has any event
been determined in eternity isolated from the eirstances which occasioned it in time, and
of which it forms a part. Nothing, indeed, in theiwerse stands alone. Each event had
precursors which produced it; each produces oihettgn. So it is from the beginning to the
conclusion, from God the Source unto God the Em@. dniverse is a chain of circumstances
which stand to one another in the relation of caasd effect; and the decree of God
embraces all things that come to pass, in the arderhich they occur in the plan of the
universe, produced by causes, and determined kgitmors. Now this appointment that men
should die is embraced within God’s decree; bliag its place in an order of events which
are connected one with another as cause and dfféestsuspended in that order on a cause,
and that cause is sin. Sin is embraced within thenB decree. For, observe, the Divine
decree does not interfere with the perfect freeddbmoral agents. The good that is in man is
from God; but man’s sin is his own. For certainewds God permitted the entrance of sin.
He permissively decreed that it should take plaocet yet each act of sin is an act for which
man alone is responsible. It is a great mystes; tow God decrees the free acts of men, and
yet men are none the less responsible for theg. Sihe Jews were surely responsible for
crucifying the Lord of Glory, and yet we read thdae was delivered according to the
determinate counsel and fore-knowledge of God.

Well, sin entered into the world, and death camsiby|lt is appointed unto men once to
die, because men have sinned. Ah, friend, sinterile thing. It wrought a fearful ruin in
the human family. You may think lightly of it. Ydadulge in it with a light heart, your feet
are swift to run in its ways, you drink it up likeater; but sin will give you an Eternity in hell
unless you are saved from it in Time. Sin openadde door for misery. It brought upon us
the curse of God. Within that curse are includédhal miseries to which man is exposed in
Time and Eternity. Death came in by sin. Spiritdebth came instantaneously, temporal
death will follow sooner or later according to Gegobvereign appointment, and eternal death
will be the portion of every soul that will not &ashed from his sins in the blood of Christ.
It is appointed unto men once to die. It is appadntinto each one of us: the valley of the
shadow of death lies before us all. It is strange imen live in habitual forgetfulness of the
fact that death is awaiting them. They are reminadled every day. Seldom does a day pass
over our head but we see or hear of someone tlsabden removed by death; and yet each
one seems to live as if he had his portion inwosld for ever. The very thought of death is
distasteful to us. We shrink from contemplatingMen banish such gloomy reflections from
their minds, and set themselves to make the mo#teopassing hour. Let us eat and drink
and be merry, say they, let not this disturberlwavad to spoil our enjoyment of life with all
that it casts at our feet. But it is appointed umi@n once to die, and after this the judgment.
Friend, it is a solemn consideration, and | besgeth whoever you may be, to let this word
of God speak to your reason and conscience. Disinrsst from your thoughts; let it sink
into your heart; and meditate over it and consider question — are you prepared to die? It is
appointed unto you to die. The hour of it has bieexd from eternity, and let it be near, or let
it be far away, it is coming steadily, surely, camiAre you prepared to die, friend? Ask the
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guestion of yourself — am | prepared to die? Amelpared to meet God? Have | anything to
lean on, anything to hope in, or trust, when théevgof Jordan are passing over my soul, or
when | shall have to stand before the great whiteoilte of Judgment? And if your answer
must be — | am not prepared; | am a stranger tasCimy sins are unforgiven; | am still in
the gall of bitterness and in the bond of iniquibgn | pray you to consider the fearfulness of
your state. As death finds you so will your coratitibe throughout eternity; and, think, if
death came to you now what eternity would be.

Thetime of each one’s death is appointed by God. You knotwrhen it will be; no one
knows when it will be but God. The future is hidrr us. But the very moment at which it
will take place has been determined by God frometdrnity. That appointment cannot be
altered. It is unchangeable. Let us do what wetwiltvoid it; let us take what precautions we
may; let us hedge ourselves round with all the s&es the world can afford, when the
appointed time has run, then we shall have to gatibknows no pity. You may now be in
the enjoyment of perfect health, you may live ia thll flush of physical and mental vigour,
but if it is God’s appointment that before the ss@of another day death should claim you as
its own — and for all that you or | know that mag/the case — then you will have to obey the
summons. No human power can keep you. No reluctancgour part to go, no desperate
clinging to life, no frantic clutching at the thimghat are seen and temporal, will avail to
avert the inevitable hour. The grim messenger stiga will accomplish his work whatever
resistance may meet him. It is appointed unto nrexe do die, and death will not linger one
moment behind the hour of that appointment.

The manner of it is appointed, has been appointed from allngyy Death has many
avenues of approach to the sons of men. He has foang of attack. He is the last enemy,
and he has many ways of waging combat. He may sudédenly as a thief in the night. He
sends no herald to announce his advance. His wctme unsuspecting. They fancy
themselves secure. But when they shall say peatsadaty, then sudden destruction cometh
upon them, as travail upon a woman with child, #mely shall not escape. In the morning
they are strong and active in the full exerciséadily and mental power; at even they are
cold and still in the embrace of death. The lagneyn has come and their strength gave way
before his resistless stroke. Or he may come gligdaad, as it were, perceptibly. He makes
his way slowly, by means of disease. He attaclsoate one point, and through that avenue
aims at the seat of life. And there may be a saowdlt prolonged resistance, and every inch of
the ground may be stubbornly contested. You haea #a&s, have you not? You may have
witnessed a grim conflict between life and deaife With its whole force resisting, and
striving to beat off the attack, and death creepinglowly inch by inch, ever gaining ground
and weakening the defence, until at last the fieldon, and the grave cries for its own. He
may come with all the confused noise and territdsrag his command. He hides not the grim
fearfulness of his face. He breaks in on his vistimith all his terrors, so that their heart and
flesh do faint and fail before him, and the horrofshe conflict freeze their very blood. He
may come with pain and suffering. He may wrenchrefiére of men’s being, and tear and
lacerate them in his iron grasp. He may stretcmtheany a weary night and day on beds of
languishing and indescribable agony, so that thersothing present to the consciousness but
the bitterness of suffering. This, too, you may éhaeen. You may have stood by and
witnessed it, the conflict, the agony, the low madranguish, the heaving breast, the white
parched lips, the short, quick drawn breathingil @ttlast there is a final struggle, short but
terrible, and then silence. Death has finishedwosk. God’s appointment is accomplished.
Or he may come quietly and gently, like a calm gleea soft breath of air. There is no
pain, there is no struggle, there is no terriblen&eath can hide his terrors, and tread
with a light step when that is the appointment @ldGThere is a calm on the waters,
and the winds and the waves are still. Life fadegarceptibly like the evening light, and
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the touch of death is so soft and gentle that youscarce hear the rustle of his goings,
He can even veil his work with a peculiar kind cfality, and leave behind him an
expression of sweet and placid repose. But it iatkdeall the same, and there too he has
accomplished his mission. He may come in the swifdé, when the day’s work is finished,
when man has attained to ripe old age, and thé paaers have ebbed away in natural
decay. He may come during the strength of manhedten the bodily functions are
unimpaired, and the mind is in the full swing of native vigour. Or he may come in the
morning of life, when its possibilities are unfaidi and hope is high within the soul. He may
break in on fair promises, and lay his ruthlesshoan the bloom of youthful beauty; and
long before the allotted span of life has run thees cord may be loosed and the golden
bowl be broken. But howsoever it comes, at whatewer, and in whatever manner, let it come
terribly or let it come gently, let it come suddenk let it come unexpectedly, let it come in
the morning of life or at noon, or amid the shadégvening, this at least is certain —
deathwill come; for it is appointed unto men once to die, afiter this the judgment.

Friend, it may be you are bound up in the thingthisflife. You cling to it with a desperate
tenacity. Your heart is in it. You shrink from ttreught of departing from it. You love the
things of the world. You love the ways of the workbu banish the thoughts of dissolution.
You dismiss all gloomy reflections. The sweetnesyaur domestic life, the pleasures of
your social environment, the interests of your'siferork — these are things on which your
heart is fixed, and round which its fibres are fgrehtwined. You spend your strength on
things that are seen and temporal. The world isparing with you. Things are doing well.
You are thinking of pulling down the old barns gndting up new ones. You are saying, Soul,
thou hast much goods laid up for many years; thkeetease; eat, drink, and be merry. Thou
fool! — that is what God says to thee. Hast thagdten that it is appointed unto men
once to die? To-night God may require thy soul lndd, and whose shall these things
be that thou hast provided? Young man, whosoevarbgthat read those lines, listen to
those words of God. You are rejoicing in your sién You feel the pulsations of perfect
health vibrating through your frame. Youth is onuyaside. The evil day is far distant. Life
is long, and life is sweet. It is specially sweethe strong and the active; and so long as
that strength and activity last, you are going tepdnse with God. But though thou
rejoice in thy strength, and though thy heart clieee in the days of thy youth, and though thou
walk in the ways of thine heart, and in the sightlone eyes, know thou that for all these
things God will bring thee into judgment. For thalso it is appointed once to die. Young
woman, you are happy and light-hearted in the engnt of life. It possesses for your heart
many attractions. When the glow of health is on¢heek, and the hope of youth is in the
breast, and strength and vigour are in the frahe¥etis a keen enjoyment in living, and it
is hard to think of leaving it all behind. It isrdato think of bidding farewell to the bright
sunshine of life, and entering the dark valleyhef shadow of death. Truly light is sweet, and a
pleasant thing it is for the eyes to behold the smd you say to yourself, I'll make the most
of life — I'll cull all the sweetness out of it lan. And so you give your heart to the world,
and you drink of its pleasures, and you put theghoof death far from you. But you, too, are
embraced within the terms of this declaration +4sitappointed unto men once to die.
Your beauty will soon be consumed by the touchexfay; the corruption of the tomb will soon
ravage your comeliness; that body of which youkhlsn much, and on which you spend so
much care and thought, will soon be moulderindhendust whence it came. The world will do
little for you when it comes to that hour. Youreinds can do little for you. The things that
attract and please you now will fail to sustain yban. When the damp death is on your
brow, and the pains afeath are racking your frame, and the cold of desathilling your
blood, there is nothing that can sustain your smilthe consolations of the grace of God.
You who are proud and defiant, incline your earbuft for a moment, and hearken to

Sermons from the F P Magazine vol. 4 p. 82



those words. It is appointed unto men once to ¥a think you will defy death. You put a
bold face on it. Let it come, you say; what abd@tWhen it comes we shall meet it like
men, and if we must go, then we must; but why browdr it, and let its shadow darken
our path and spoil our present enjoyment? Ah, ftjghat may do very well just now; it
sounds very heroic, and the heroism may be realedlsas apparent. But remember that
God speaks not only of death. He says that aftathddéhere is judgment. Your easy
carelessness may not forsake you up till the veoy bf death: but death is not the extinction
of being. There is an “after this,” and be assuéd, in that “after this” there will be no
carelessness, and no haughtiness of spirit, ardefi@nce of God. Your existence is not to
terminate with this present life, for you have witlyou a never-dying soul. Death is not the
annihilation of that soul; it is only the separatif the soul from its tenement of clay, and the
consequent dissolution of the body. As your stalelve when that separation takes place,
so will be the judgment. And though you steel yalirdo meet the last enemy with an
undaunted heart, your fortitude will not sustaiw ya the throne of judgment. The proud will
then be as stubble, and the strong as tow.

The limitations of space forbid more than a refeesto the second part of the important
truth under our consideration. We pass over theifgggnt fact that it is only once that men
die, that there will be no opportunity of living olife over again with a view to altering our
eternal destiny. Nor can we here enter into a léeta@ionsideration of the difference between
the death of the righteous and the death of thd&eslicA difference there certainly is, an
infinite difference. The souls of believers ardhair death made perfect in holiness, and do
immediately pass into glory, and their bodies, gestill united to Christ, do rest in their
graves till the resurrection. The souls of the Uieleng will immediately pass into hell — that
is the teaching of God's Word — and there they remia torments and utter darkness,
reserved to the judgment of the great day. There jarticular judgment of each soul at
death, when its condition for eternity will be deténed by the relation it bears to Christ.
There is the judgment of the great day, when Gddjwdge the world in righteousness by
that Man whom He hath ordained. We must all appeéore the judgment seat of Christ. |
saw, says John, a great white throne, and Himddabn it, from whose face the earth and
heaven fled away, and there was found no placehtmn. And | saw the dead, small and
great, stand before God, and the books were opanedanother book was opened which is
the book of life; and the dead were judged outhafsé things which were written in the
books, according to their works. Who is it thas gih the throne? It, is the Lamb of God. It is
the Son of Man. He is seated as Judge. All authaiid power, and might, and dominion are
in His hands. He has power to avenge Himself onaldigersaries. He will take vengeance on
them that know not God, and obeyed not the gospétsus Christ. Who may abide the day
of His coming? It will be the day of the wrath dktLamb. Woe unto those who despised and
rejected His overtures of peace and mercy in ttepegjo Woe unto them that refused when
He called, and hearkened not when He stretche#isutands to them. It is their turn now to
cry, and His to be silent; theirs to stretch owitthands, and His to refuse to regard. They
will cry unto the mountains and rocks, Fall on asd hide us from the face of Him that
sitteth on the throne, and from the wrath of thenbaBut the mountains and the rocks will
refuse to answer them: hiding-place they can finden The sea will give up its dead, and
death and hell will deliver their dead, and great amall will stand before the Son of Man in
judgment. The books will be opened, and each mdinb@ijudged according to the things
that are written in them. The breakers of God's il be judged according to their
transgressions; the rejectors of the gospel wiljuslged according to the measure of their
privileges, and the varied aggravations of theiiltglAnd they shall be punished with
everlasting destruction from the presence of thelLand from the glory of His power. They
will meet Him whom they despised and rejected, @adified afresh, and put to open shame.

Sermons from the F P Magazine vol. 4 p. 83



They will meet Him, no longer a gentle, willing, mpassionate Saviour, inviting them in
words of tender entreaty to come unto Him that timéght have rest; but they will meet Him,
and see Him, and hear Him in the awful majestyhaf great white throne, surrounded by His
mighty angels. They will meet Him in all the unbargisternness and inviolable majesty of
eternal law and justice. The day of mercy will hpassed; the day of wrath will have come.
There will be no faltering in the voice that wilgmounce their sentence; there will be no pity
in the accents that will say, Depart from Me, yesed, into everlasting fire, prepared for the
devil and his angels.

But what a different day it will be for the child God. At the resurrection, believers
being raised up in glory, shall be openly acknogéstiand acquitted in the day of judgment,
and made perfectly blessed in the full enjoyingso to all eternity. It will be a glorious day
for them. It will be the day of the manifestatiohtbe sons of God, the day of their open
acknowledgment and acquittal before an assemble@nse. It will be the day of the second
appearing of the Son of Man unto them that lookHon. It will be without sin for Him; it
will be unto salvation for them. He will appeargtory in order to glorify them. He will come
to be glorified in the saints, and to be admiredham that believe. It will be a day of
gladness of heart, of joy unspeakable, and fuljlofy. There will be a joyous re-union of
soul and body — their bodies fashioned like unte biody of Christ's glory, their souls
purified from sin for ever, without spot or wrinkier any such thing. God will not be
ashamed to be called their God, seeing He hathaprddor them a city. Into that city they
will then have an abundant entrance. They will etite New Jerusalem, the city of the great
King, whereof it is written that the glory of Goatth lighten it, and the Lamb is the light
thereof. God shall wipe away all tears from thgiese They shall go no more out. And His
servants shall serve Him.

Let me, in conclusion, say a word regarding thet foart of the parallel — the offering of
Christ for the sins of many. It brings before udoar of hope. Christ was once offered to bear
the sins of many. It is the good news of the kingdtt is as rivers of waters in a dry place
and the shadow of a great rock in a weary lands Ththe gospel — the only hope for a lost,
guilty sinner — Christ was once offered to beardims of many; and the Christ that was once
offered a sacrifice on the cross, is now offereSaaiour in the gospel. We have here the
substitutionary work of the Son of God on behalsofful men. He died for guilty sinners.
That is what is meant by saying that He was offéoedheir sins. Whom did Christ die for?
We do not know who they are whom He died for, fad@ word does not tell us; but we
know this, He died for many. We know that He died those who were given Him by the
Father, and we know that those who were given Hynthle Father were many, for he was
predestinated to be the first-born among many beathWe know that He gave His life a
ransom for many, and that He will bring many sonsouglory, and that will be a divine
many, many as the sands by the seashore, and statb®f the sky innumerable. He bore the
sins of many. He was appointed to bear the sinmafy. He was appointed by God from
eternity, and He undertook the work that was appdinHim; and in the fulness of time —
that is, the time appointed by God — He appeardtienworld. Sacrifice and offering thou
wouldest not, He said; but a body hast thou prep&we me. He took the body that was
prepared for Him that He might have something ferof~or He appeared in the end of the
world to put away sin by the sacrifice of Himseéle appeared the Son of God, the brightness
of His glory, the express image of His person, Bternal Word that was in the beginning
with God, and that was God. He appeared as thbesrer. Every step He took in the world
was a sinless step, but it was the step of a sanebeWhose sins did he bear? He bare the
sins of many. They were imputed to Him. The Loid hem on Him by a sovereign judicial
act; laid them on Him as surety and substitutet, HHeamight bear them, that He might take
them away and make an end of them for ever. Améh# with those sins that He met death,
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and that death met Him. Death is the king of tex;rbut it was never so terrible as when it
met the Lord Jesus. It was armed with all its texrdt was armed with its sting. And that
sting was made strong by the law of God pronoungsgurse and condemnation on those
sins that He bare. It was a terrible death thainté. It was as terrible as the enmity and
hatred of earth and hell and the wrath of heaveridomake it. The cup was charged with the
bitterness of the curse of God. The death hadiéneef wrath of Jehovah in it. And He met
death. He met death as death was never met befwieas it never will be again. Death was
strong, and its sting was strong; but here waswine was stronger. He was offered. He
offered Himself. That is a sacrificial term. It ifrgs His priestly action. He met death armed
with its sting and its terrors. He met death, aloded with death, and the sting entered His
soul. The floods of God’s wrath burst on Him; ahd gates of hell combined to overthrow
Him, and men imbrued their hands in His blood; 8e&ath never met such an one before.
Death met one it could not conquer. It met one whadivities were neither overcome nor
interrupted in its terrible throes. It met one whdhe blackest hour of that awful darkness, in
the deepest depths of that fearful agony, in theerdest moment of that terrible conflict,
maintained unimpaired the full exercise of His gtiye powers. He had a work to do and He
did it. He had to pour out His soul, and He accasheld it. He had a sacrifice to offer and He
offered it, offered it in death, offered it througleath; and death was vanquished, and
spoiled, and triumphed over with a song of victddy.death where is thy sting? O grave
where is thy victory? He offered Himself througle thternal Spirit without spot unto God.
He offered Himself a sacrifice to satisfy divinetige, and reconcile us to God; and the Lord
is well-pleased for His righteousness’ sake. Thishe gospel. What more would you wish
for? What more do you need? The blood of JesusCtiaanseth from all sin. It is the blood
of a divine Person; and can cleanse your soul fabrits guilt and defilement, though your
sins be as scarlet and though they be red likesonimChrist as He is, to you as you are, these
are the terms of God. Come to Him then, as youiarguilt and corruption, in helplessness

and misery, and find Him to be, as He is, a Saviouhe uttermost.
[January 1900]

Notes of a Sermon
By the Rev. @HN MACLEOD, M.A., Ullapool.
“My burden is light” — Matthew 11:30.

Christ the king has a burden as well as a yokeHisrsubjects. The burden is not the
yoke, nor is the yoke the burden. They are notstrae, yet they are not separate. All who
are under the yoke have the burden to bear, anel Ineer Christ’s burden but those that wear
Christ’s yoke.
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In order to redeem His church He too had a yokedar and a burden to bear, and His
yoke was not easy, and His burden was not lightbéte the grievous yoke of a broken law,
and the heavy burden of its curse. He did this,fanthe joy set before Him He endured the
Cross, despising the shame. His love to His peoyalde the grievous yoke bearable and the
heavy burden light. It was His delight to do thehea's will, and to save His people from
death. The heavy end of the yoke was His, and kigibg of their burden secures that His
burden is light — the burden He gives them to bear.

Christ’s burden relates to His kingly authoritysasely as His yoke does. But when His
yoke is considered it is seen to relate to His @utthin commanding or enjoining, while, on
the other hand, His burden refers to His sovereigit to appoint what He pleases as the
portion of His subjects. There is an aspect ofdéigereignty brought before us, when He, as
sovereign, commands the dead to do what none buivihg can do. When He says, Make
you a new heart, His sovereign claims on His siofehtures are that they should do what is
beyond their power, but what is not beyond His tighis true the dead cannot quicken
themselves, but He has never lost His right to likietg and loving obedience. that none but
the spiritually quickened can render. This aspédhrist's sovereignty binds His creatures
to the duty of taking His yoke as mediator upomthand of wearing that yoke. It does not
bind Him to give any of them power to do what Henooands. The fact of their being
powerless to render obedience to His behests isdime They are responsible for it, and if
their miserable plight were sufficient to bind Himgive the needed power to obey to any of
them, it would bind Him to give it to them all. 8ation would forthwith cease to be of grace.
Condemnation and ruin because of sin would ceabe tighteous. Grace would be no more
grace, and sin would actually demand, at the hdr@lodl, that He should give His Son as a
ransom, and His Spirit to quicken all His rightdgusondemned foes. Further, the deeper
one would be sunk in sin, the stronger would h&nelbe, because his misery would be
deeper. Christ is sovereign in commanding the dedide, but His command, apart from His
effectuating purpose, does not assure that any lslalor take His yoke upon them. This
sovereign authority claims from tise obedience of faith. This is the glory that Bliwereign
command calls for at our hand. But as surely assBigereign command calls for a revenue
of glory, so surely does His sovereign appointnoatitfor submission. He does according to
His will among the armies of heaven and the inlzaitg of the earth. His sovereign
appointment is ever righteous and unchangeably. By it is not always light. There are
two spheres in which it moves. He appoints theiponot alone of His friends but also of
His foes, and the final allotment to His foes adignation, dishonour, and wrath can by no
means be said to be light. Yet it is the burdem Itha holy sovereignty is pleased to appoint
for them. Seeing then His sovereign appointmemtoisalways light, let us consider what
particularly is meant by His burden, of which Heaks in these words. Let us consider —

|. — What the burden means and includes.
Il. — How this burden is to be borne.
[ll. — How this burden is light.

|. — Christ’s yoke is not His burden, and yet ihieat be worn without having the burden
inseparably accompanying it as long as the belibves on this earth. They that would live
godly in Christ Jesus must suffer persecution. TlsyHis soldiers, have to fight. In their
campaigning there is marching, there is fightilgré is watching, there are cold and hunger.
Sudden and fierce assaults have to be resistedjyeDabeset on every side. The soldier of
Christ has to endure hardness, and so the burdeitshaseparable connection here with the
yoke. If there were no foes to meet, if there wesdempting devil, if there were no alluring
world, if there were no deceitful heart within, tvearing of the yoke would not bring with it
such a burden. But we live in a world of realiti®gople may dream of a system without
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world, flesh, and devil arrayed against the child>od, but facts are facts, and dreams are
but dreams. The world is a reality; its alluremeares a reality. The law of sin in the members
is a hard reality, and as long as these things@tée course of the children of God must be
rough; their way must be uneven; through many lkations they shall enter the kingdom.
They shall come out, however, of all their tribidas, wash their robes and make them white
in the blood of the Lamb. We have to take thingshay are, and we are not to imagine that
they are otherwise than as they are indeed. THdrehiof God have rest, but they have
conflict. Christ’s yoke is easy, but those who witdmave to pass through the enemies’ land,
and warfare and conflict are their portion. Thexaiburden connected with the wearing of
His yoke; yet His yoke is no burden. The burdensdoat lie in His yoke. The burden comes
from the associated powers of evil, and the rasigtathey offer the Christian on his
homeward way. “We that are in this tabernacle dmgrbeing burdened.” They groan, not,
however, desiring to be unclothed but clothed uplbat mortality may be swallowed up of
life. It is Christ’'s sovereign appointment that sbegroans and sighs shall be theirs. This
burden He gives them to bear: it is His allotmemntthem.

There is not only the burden of resistance fromegesky forces to be borne; there is also
the burden of the withdrawing of the comfort, ofd®osalvation. This is administered to the
heirs of the promise as the Lord sees meet for tAérm joy of the Lord is the strength of His
people. It is as they enjoy the light of His fabattthey are strengthened to fight the good
fight of faith. He, however, is not bound to giveetn the same experience continually of the
sweetness of His communion, and when the light isf dduntenance is withheld this is a
burden for the true child of God. As to their stagdof acceptance in Christ it is ever the
same, but their realisation of their acceptance @nits preciousness may vary. Perhaps as
chastisement for careless walking this punishmentinflicted, perhaps in absolute
sovereignty they are thus treated, in order to #pem forward and make them realise afresh
how precious God’s salvation is. Whether as chastent or as spur this burden is a burden
indeed. But it iChrist’'s burden. He is sovereign in allotting ittteem as their portion, and
thus though it is a burden, it is light becauge His.

His sovereign will, however, not only ordains whais people shall suffer from the
world, and what they shall enjoy or fall short sfdommunion, with Himself; it also arranges
their circumstances in providence. They are not mgte from troubles, trials,
disappointments, losses, crosses. These thingstbdw borne. For God deals with them as
with sons, and what son is he whom the Father ehast not? Such difficulties as meet them
in providence they share with the world at largd, there is a deep distinction between their
losses and those that the ungodly suffer. All atiftins are not chastisements. Chastisement is
a peculiar privilege of the household of God. Haisters it to them that they may be made
partakers of His holiness. In the world He hastledim tribulation, but with it good cheer, for
He has overcome. He has overcome, and He chattisesthat they may come out of the
furnace tried gold, that they too may overcome.rowme they cannot unless they engage in
the conflict. No conflict no victory, but not oniy there conflict, there is endurance. His will
is not alone to be done, it is to be suffered, patence must have her perfect work.
Chastisement then is a portion peculiar to the faofi God, for only those from whom the
curse is lifted can be sanctified or have chastes#rand affliction as a blessing.

To those who are not of this household afflictismo blessing. It may be made a means
of bringing them to Christ and so be blessed tantheut if it does not result in this it is but
the forerunner of an affliction and tribulation tisall see no end. They, apart from Christ,
are under the curse, and as their person is uhderalso is their portion. And not alone are
the bitter drops in their cup the fruit of that seirunder which they lie; the sweets of life
come to them unblessed, for they themselves aréessdd. The lot of the child of God,
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however, includes affliction, but affliction appt&al for his good, and suétffliction as shall
never be too heavy for him to bear. It enters @toist’'s burden, and that burden is light.
Conflict, reproach, shame, spiritual desertionemdl afflictions, these all enter into the
burden that the Christian is summoned to bear uGtheist’s yoke, and though this burden
includes all it does, He says it is light. The Ghan says so too. Not that he has no self-will
to contend with, not that there is no fleshly wisdthat would carve out for him another
portion; he has these evil principles to reckorhwithey make themselves heard, but heard
in vain; for the deliberate decision of the trueri€tian is that Christ’'s burden is light. Seeing
that so much enters into it and yet itight, the question may arise, that perhaps the efay
carrying it contributes to its lightness, and teizds us to consider —

[l. — How this burden is borne or is to be borne.

The burden of Christ is borne in His own strength:sends no one a warfare at his own
charges — of those to whom He is righteousness ldength, and none bear His burden but
those that have submitted to Him as the end ofahefor righteousness. The purpose of
their heart isto go on in strength of God the Lord, and as theyhgy make mention of His
righteousness even of His only. But if the burdemarne in His strength the question may
arise, How is His strength communicated to thosé e¢njoy it? and the answer brings before
us an important aspect of the life of faith. Faitit unites the believer to Christ, not only
draws him out of himself to Christ as His rightemss, but gives him to lay hold of Christ as
his one source of life, health, and strength. Tdeching of the Holy Spirit that humbles
the believer to receive Christ as His saviour igbiling influence. The conclusions to which
he comes with regard to himself under its influecametinue with him. He remains of this mind
about himself that he is only a poor sinner andhingtat all, while Jesus Christ is his all in all.
Being thus minded he is conscious of his own weag&ras well as of his own unworthiness,
and this consciousness keeps him from relying omséif for power to perform the task
that duty sets before him. Whether that task béat@r to suffer the will of God, he is
conscious that only in God’s own strength can herbao or suffer what he is called to. He
thus goes a warfare not at his own charges bugliarrce upon the grace of Him who has
promised, saying, My strength is made perfect iakmess. This reliance on the strengthening
grace of God is faith in exercise — by this faitle believer stands, by it he fights, ibyhe
overcomes. His walk is a walk of faith, and faigfpeehends revealed truth with regard to the
creature’s helplessness and the power of Him winughty to save.

But this burden is borne not alone in faith, ib@rne also in love. Than this there is no
stronger impelling force in the spiritual constitut. Love to God in Christ, found in Christ as
our reconciled Father in Heaven, reconciles us i® haely will, so that it is sweet to lie
passive in His hands and know no vilit His. Let the burden that has to be borne bueon
be recognised to come from His hand and its wdag#ens; the more it is recognised to be
His burden the easier does the burden become.iidieit the exercise of faith the livelier is
that of love, and the more love is in exercisertitze readily does the question well up from
the gratitude of a broken melted heart — Is thergheng too much for me to bear for one
who bore so much for me? Is there anything too fram His hand seeing He has received
such unworthy treatment from my hand? Not alonerhgdreatment of Him been unworthy
in the days of my ignorance and death, but alaseditave known Him or rather have been
known of Him, how forgetful, how slothful, how wdi/, how callous have | been. Should
He hide His face for ever and be always wroth,dusth have to hold my peace, to put my
hand on my mouth, and how much more reconciledisontll should | be when the thought
comes that the weeping may endure for a nightjoyetometh in the morning. He will not be
always wroth, and in so dealing with me, good radsave | to yield myself to His will and
pray that it may be done on earth, as it is dorfeeaven.

Sermons from the F P Magazine vol. 4 p. 88



But love to God, though most clearly seen and istegorous exercise when faith lays
triumphant hold of His covenant, is a grace thadbithe believer to His Lord, even should
His Lord have nothing to do with him. Though Heyskae yet will | trust Him, is its
language, and irrespective of His goodwill to thdividual, His revealed character in His
glorious attributes engages their best affectiansl, His holy sovereignty abases them in the
dust with the contrite confession, “We receive ld#ssn our iniquities deserve, for to us
belong shame and confusion of face, but to Theenigelth, righteousness.” The burden is
borne in love; not however in love alone — theralg patience and long-suffering. A race
has to be run, and to run half the race is to lbdge that endures to the end shall be saved,
and only he. Patience is necessary; ye have neagtiehce, so that after ye have suffered the
will of God ye may inherit the promise. He who suff not reigns not. He who strives not
wins not. None are crowned but those that strivdully, and lawful striving involves this
continuance in well-doing and in suffering the vaflGod. Faith is needed for the bearing of
the burden, so is love, so is patience, and flitte, and patience conspire together in prayer.
The burden of Christ is borne by these four. It nbaysaid that ta certain extent they
overlap, yet it is true that they are distinct. y@rais not love nor is it patience, nor yet is it
faith, but faith, patience, and love all go togethend prayer is their expression. It is the
expression of faith, for faith goes forth thus ke tfulness of Christ’'s strength. It is the
expression of love too, for love gives familiardpd boldness, and where these are the soul
goes forth to the fountain of fulness for supply its wants. It is the expression of patience
too. Patient enduring in the line of duty involuéss, that obedience should be given to Him
who calls on all men to pray and not to faint, dhdre can thus be no true patience or
watching without prayer. Prayer is the expressionthe outgoing of watchful patience.
Where there is enduring in the conflict then thesrgrayer; for the conflict that calls for
patience is one waged from first to last in therggth of the Lord of Hosts. It is then by these
four that this burden is borne — Faith and Lovetidhae and Prayer. We come now to
consider in the third place, how it comes about thia burden is light.

l1l. — The lightness of the burden. Christ’'s burderapportioned by Himself. He is a
merciful master and will not suffer His servantsh® tried beyond what they can bear.
The trial may be severe, but if He inflict with tbee hand He upholds with the other. As
this is so, the burden never becomes unbearat@dsh Eind blood, it is true, may often shudder
at the thought of tribulation and affliction, biietservants of Christ have something more
to reckon on than the strength that flesh and bt@edsupply. They are not in the flesh but
in the Spirit, forasmuch as the Spirit of Christellg in them, and because this is
so His own strength fits them for bearing His burd# is allotted to them by Him who
knows what they are and what they are able to lzeat,what they need, too, in the way of
discipline. He knows the discipline they need, amdHis merciful kindness He exercises
them with just such trials as are fitted to trdiarh as good soldiers of His cross. Because the
burden is His — He appoints it — it cannot be bgiht, and in the measure in which it
is received as His it is realised to be light, fove reconciles to heavy burdens. It
annihilates their weight.

But there are two burdens with which the believetan be compared, and the
comparison proves to him that his present burddighs. When he considers what he is and
what he deserves, he sees he deserves a burdeatbf-wthe wrath of God as his portion.
Unbelievers and ungodly men here lie under thisi&oy and those who have passed beyond
the realm of hope have this burden to bear inabpiritual awfulness. The question arises in
the Christian heart — Am | better than they? nlm wise, is the answer, and thus the
comparison of what he is as justified in Christu$ewith what he deserves as a sinner that
lies under the wrath of God makes whatever he basntlure here but light. When he
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considers, further, the many alleviating circumstnthat accompany his lot here with the
contrast of outer darkness and the bitterness spgailethat he might well have as his portion
this lightens his burden. Is what | have to bearntay say, to be spoken of when | deserve
God’s wrath and to be where many already are whe wet such grievous sinners as | have
been? This consideration makes his burden light.

There is another comparison however. There is anfare exceeding, yea an eternal
weight of glory, in view of which Paul could speakour light affliction which is but for a
moment. He tells us himself some of his sufferifaysthe furtherance of Christ's cause and
kingdom, yet they were all included under the te&iour light affliction. It was affliction,
but it was light. Because of the recompense of réwan eternal weight of glory, the
affliction however severe in its nature or prolodge its continuance was light affliction. It
was not worthy of being spoken of in comparisonhwihe reward of the inheritance.
Compare the two, and the present burden becomdsurten, because of the exceeding
weight of glory. The weight of glory too is wholbf grace, is wholly undeserved; the burden
of affliction is altogether less than what its madeserves. Compare these things and admit
that Christ’'s burden is light. Compare again thécéibn that is but for a moment, with the
eternal weight of glory and admit the truth of Gkid word — My burden is light. The glory
would be an unbearable burden, if it were not thase who shall bear it shall be fitted for it
and sustained under it. Worthy Robert Finlaysomakmg of this weight of glory as the
element of the child of God, compared it to theghieiof water that lies over the fish deep
down in the depths of the sea. The weight of wiatéhere, but is felt to be no burden. It is
the fishes’ native element, and it serves but t tadthe comfort or ease of the fish. So with
regard to the weight of glory. However heavy irlitst will not be unsupportable. It will be
the saints’ native element. In Christ he is quititied to it all, and by the Spirit he is
prepared for its enjoyment, so that the strong égajp language of the apostle does not refer
to anything that will prove a discomfort, but to atlwill be the very joy and rejoicing of the
ransomed of the Lord. There are then the two burdeere, the burden of affliction which is
light in many ways, there, the burden of glory. @ame the two and you must admit that
Christ’'s word speaks truth when it says — My burigeight.

But if Christ’s yoke is easy and His burden lightyy do those that name His name ever
complain? There are complaints and complaints. Swomse from weak flesh and blood, others
are the fruit of the Spirit's inworking. There acemplaints against Christ and complaints
directed to Him. While the children of God are heley are imperfect, and their
complaints and murmurings against the Lord and &pgointments arise from their
imperfection. If they were as they should be, ieyhwere as they would be, there
would be no such complaints. But their other compkare not against the Lord
but against themselves: their complaint includes th they complain to Him of
their own complaining spirit against Him. As chi&r of God they complain of
themselves and of the world to Him, but the flestmplains to the world of Him
and His ways. If they had their own way they showéder complain of Him, and their
complaints to Him would be heard most of all by KBeif alone. Complaining however
as they are, they are one and all prepared to athattHis burden is light, and they
mourn that their admission of this is so cold aralftfhearted. In all things they
come short, and all things include not alone a tiBasubmissive spirit to endure
what He is pleased to appoint, but a heartily oframk spirit in confessing the truth
of His word that His burden is light. The burden tbhie wicked may at times seem
light, but it only seems light. Two things go to keait seem light, a forgetfulness
of their present awful state as under the desaaturse of God, and a forgetfulness of
their prospects of bearing the unmitigated burdéthat curse throughout an undone
eternity. Remember these two things which are sterofforgotten, and compare
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Christ’s burden borne by His people with the wickeurden borne by themselves
and you must acknowledge the truth of this word y IMirden is light.

The church of God says; His burden is light. Thedeemed above say that it
was light. Christ says to all ages, and challengastradiction — My burden is light,
and will you venture to say that His burden is hght? Oh, friend, seek that this
burden may be on your own shoulders, come unders€Chiyoke and you will bear
His burden, and bearing His burden you will havdeied to say with the thousand
times ten thousand and thousands of thousands, %dise indeed is easy, His

burden indeed is light.”
[February 1900]

Notes of a Sermon
By the Rev. [DNALD MACFARLANE, Raasay.

“Thus shall Aaron come into the holy place: withyaung bullock
for a sin offering, and a ram for a burnt offeringLeviticus 16:3.

In this chapter we have an account of the day ohement. That day was a great day
in Israel. It was a day of glad tidings. There ist lone way of salvation — through the
atoning sacrifice of Jesus Christ. The death ofisthas the ground of salvation, was set forth
in all the bloody sacrifices of the Old Testameahd more particularly on the day of
atonement, which was observed once a year — otetitle day of the seventh month. The
Apostle Paul tells us that the Gospel was preathdae Israelites in the wilderness (Hebrews
4:2), the same Gospel, in substance, that is preachesinow. Let us see how the Gospel was
preached to them on the day of atonement, andihisr purpose, let us notice four
things: —

I. The person who officiated that day.
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[I. The work which he performed.
[ll. That which was accomplished by his work, and
IV. The blessing that was bestowed on the peopleeaesult of his work.

l. First: the person who officiated on the day win@ment. The high priest alone — “Thus
shall Aaron come into the holy place.” The othdegts officiated on other days, but this
day they are all out of sight. None must entertéifoernacle but the high priest to do the work
of the day. All the priests are swallowed up in onfleis taught the people that, in the fulness of
the times, there would be but one priest — Chrighe- great High Priest of the New
Testament Church. The legal priesthood is forebelished by the priesthood of Christ. It
taught them also, in that typical dispensationt thay were to look to Christ alone for
salvation. We find no authority in all the New Tastent Scriptures for the nampeest, in
the official sense, to be applied now to any buCtuist — the only priest of the Church of
God. The high priest represented Christ, who albegan and finished the work of
redemption, and then were none of the people wiith hle was a type of Christ, not
only as he did the work of the dalone but also in themanner in which he began the
work. Letus notice the manner in which he began the senfitbe day. He began his work
attired, not in the glorious garment which was peguo him as the high priest, but
mainly in the garment of the common priest. Thusri§thveiled His glory by the
assumption of human nature. Before beginning the wbour redemption, He took on Him
the form of a servant, and was made in the likenésiful flesh, yet there was no sin in
Him, He knew no sin in that sense. He was holymtess, undefiled, and separate from
sinners. This was taught in type on the day of eteent, by the fact that the high priest
washed his body and clothed himself witlvaite linen garment. Christ was so holy that even
the type would require to be washed to foreshadasvgerfect purity. Such an high priest
became us. His human nature was, and is, withaytasi was represented by the white linen
garment of the high priest under the law.

But, although the high priest appeared in the gatmméthe common priest, yet he had
on him something that distinguished him from thHeeopriests. He wore a crown on his head.
In like manner, though Christ assumed our natuit lambled Himself in that nature,
yet the glory of His divine person shone forth ihe' days of his flesh” in such a manner as
bespoke Him to be the Son of God, the brightneskeofather’s glory, and the express image
of His person. “We beheld His glory, the glory dsh® only-begotten Son of the Father.”
The glory of His Godhead might also be seen, and seen, in the miracles which He
performed — miracles which none could do but God.

Il. Secondly: his work. His work was to offer sdice. He offered sacrifice (1) for
himself and his house, the other priests, f(#)the people. For himself and his house he
offered two kinds of sacrifices — a young bullock & sin-offering, and a ram for a burnt-
offering. For the people he offered two kids of goats for a sin-offering, and a ram for a
burnt-offering. The burnt-offering was the dailycisice, which was offered morning and
evening, in room of which we have now family woshivhich ought to be observed daily,
morning and evening. The sin-offering was the yesalkrifice. On the great day of atonement
the first sacrifice offered was the sin-offeringpresenting the atonement of Christ, and then
followed the burnt-offering, which represented thership of the Church. We must be
reconciled to God before we can worship Him witbegtance; our persons must be accepted in
the Beloved before our worship can be accepteds Was taught in type on the day of
atonement.

The sin-offering, by which atonement was made, wffeyed butonce in the year; the
burnt-offering, typifying worship, was offered eyeatay. Christ made atonement by his death
once for all, never to be repeated; but the worshidod is to continue for ever. The fact that
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there was blood in the burnt-offering taught thatll our approaches to God in worship, in

private and in public, we must come on the grounith® blood of Christ. We need that blood

in the closet, at the family altar, and in the pauldanctuary. We have access to God by
Christ.

The high priest killed the creature to be sacrifibefore he offered it. Christ is now our
great High Priest, the sacrifice, and the altare Thgh priest did not offer himself, but
another creature, but Christ’'s sacrifice was Hifms#t, as priest, laid down His life for the
sheep, and offered up Himself to God as the atosmgifice for the sins of them all.
The high priest used an instrument to kill the imctThere were instruments used in the
death of Christ, though it was Himself that laidwoHis life. He had power to lay it
down, and power to take it again. As the creatppoiated for sacrifice was slain, burnt on
the altar, and without the camp, so was Christtpudteath, and He underwent the fire of
God’s wrath, but, unlike the type, He was not comsd. As a certain divine put it —
“Christ went through death alive,” for he was mohan a mere man; He was the eternal
Jehovah. After the high priest had finished thelwair offering sacrifice for himself and his
house, he had to offer sacrifice for the congregatf Israel. Two kids of the goats were
appointed — one to be slain to make atonementotier to be set free. Which of the two
was to be slain, and which to be set free, wasetaldrided by lot. Both kids were to be
brought to the door of the tabernacle, and lotseweast. This was a very solemn
transaction. Christ and the elect were put, agiiewn the balances. Which of them is to suffer
the penalty of sin, and which is to be set free® Thrd knew from all eternity, but the
matter is to be made known to men now by castitg) [bhe lot fell on Christ to suffer
the punishment of sin — represented by the kidtha Lord; the lot to go free fell on
those for whom Christ died — represented by theesg@at. The death of Christ is the
deliverance of His people. So He said, “If ye skl let these go their way.”

It is to be observed that nothing of the sin-offgrivas to be eaten; all must be consumed
by fire. A part of other sacrifices might be eatenthe offerer and his friends, but this
offering must all, except the blood, which was ieatrinto the presence of God in the most
holy place, be burnt with fire. This was signifitaand instructive. The sin-offering, more
than any other sacrifice, typified Christ’s atonisacrifice. The law required all His passive
obedience as well as His active obedience. The Imoftithe law must be filled before
the mouth of the sinner, who cries for mercy, liedi There are two parties who have their
mouths wide open crying to be filled by God - tlav,| on the one hand, crying for
satisfaction, and the whole elect of God on thesiottand, crying for mercy. To whom will
the Judge of all listen first? Not to the electt tuthe law. He says, ieffect, to the elect —
“Stand you by for a while, your turn has not yetn&) wait with patience till | satisfy the law;
| will give it my eternally begotten Sonhat will satisfy it. And then you may open your
mouth wide, and | will fill it till you are as safied as my law is. | will give you what
satisfied my law, | will give you my beloved Son.hét do you need more? In Him all
fulness dwells.” The Old Testament Church saw,yipet the law satisfied before they
obtained eternal life. Abel saw it; all the restvag and it was seen more particularly on the
great day of atonement. The sinner, who now hungedsthirsts after peace with God, must
see the law satisfied by the death of Christ befmecan obtain that peace which he needs
and desires. “Look unto Me,” Christ says, “and besgved.”

The second part of the high priest's work on thg ofaatonement was to burn incense,
and to enter into the most holy place in the smaikdhe incense, carrying the blood of the
sacrifice with him. Incense was a type of prayed & the case of the high priest, it was a
type of the intercession of Christ. The incense lasit on the golden altar that stood before
the valil, that separated the most holy place frioenholy place, by fire taken from the brazen
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altar, on which the sacrifice was offered. In confily to the type, Christ, after He had
offered Himself to satisfy divine justice, enteratb heaven in the smoke of His intercession.
As the high priest burned incense before he entiatedhe presence of God, so Christ began
His work of intercession on earth (John 17), whitdhcontinues in heaven. He intercedes on
the ground of the atonement He made on earth. Byddath He secured the blessings of
salvation for His people; by His intercession Heaols these blessings for them. “He was
delivered for our offences; He was raised againdur justification.” Christ entered into
heaven immediately after He laid down His life. Sosay that He did not. But, besides other
evidences that He did, the fact that the high prigeo was a type of Christ, entered into the
holiest of all immediately after he had offered #aerifice and burnt incense, is a sufficient
proof. It would be death for him to stay for anmé on the way between the holy place and
the most holy. He entered within the vail at orasg] so did Christ.

The blood of the sacrifice was carried into the nimdy place, and sprinkled seven times
before the mercy-seat. The bringing in of the blsahified that Christ was in due time to
enter heaven, carrying with Him, not His literalotd, but the merits of His death —
presenting Himself there in the presence of Hishé&aton behalf of His people. The
sprinkling of the blood seven times on and beftwe mercy-seat typified the perfection of
the atonement made by Christ. The numbsen is often used in Scripture to signify
completeness, or a perfect period of time when applied to timearyl instances might be
given if it were necessary.

[ll. Thirdly: that which was accomplished by the nlw@f the high priest. Atonement was
made for sin, reconciliation was effected. This wase typically on the day of atonement;
but Christ made a real atonement by His death,Godl was in Him reconciling the world
unto Himself. “He who knew no sin was made a sieraig for us, that we might be made
the righteousness of God in Him.” Much blood wasdsHor about 4000years, but
reconciliation was not effected till Christ shed blood. But the reconciliation which He was
to accomplish by the shedding of His blood, was@eh, by types and shadows during that
long period, to instruct the people that salvatieas by the death of Christ, and not by the
work of man. The Old Testament believers obtaireddasion on the credit of what Christ,
their surety, was to accomplish by His death on ¢hess, and not by any works of
righteousness which they had done.

IV. Fourthly: the blessing that was bestowed onp&eple as the result of the work of the
high priest. Remission of sins was bestowed on thEms was typified by the scapegoat,
sent into the wilderness bearing their sins. Thes ©if all — priests and people — were
confessed by the high priest on the head of thé god then the creature bearing their sins
was sent by the hand of a fit person into the wiidss, far away from the camp of Israel.
Pardon of sins is a putting them far away from tiasfar as the east is from the west,” and
infinitely farther. In the eye of the law, Chrigitpaway the sins of His people by the sacrifice
of Himself; in justification, their sins are put awby forgiveness, wherein the guilt of sin is
removed far from them, so that it shall never ntleein again to condemn them.

“O blessed is the man to whom
Is freely pardoned,
All the transgression he hath done,
Whose sin is covered”
Psalm 32:1.

On the day of atonement, this was the blessingihatfew, but of many. The high priest and
the other priests shared in it; all the congregatiblsrael were blessed with this blessing.
While we thus speak we keep in view that the tretisas of the great day of atonement were
typical. So also were the people of Israel. All f'@hom Christ died, for whom He made
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atonement by His death, shall receive the forgisemt sins. There were some of these in that
congregation. They obtained forgiveness on the mploaf the sacrifice of Christ typified;
others were only ceremonially cleansed. “The blobdulls and of goats could not take away
sin.” It required the blood of Christ. On the grdunf His blood, the blessing of forgiveness
may be obtained by the chief of sinners.

The people were to afflict their souls on the daatonement. Repentance is connected
with remission of sins (Luke 24:47), and those wépent have been convinced by the Holy
Spirit of their sins. Repentance does not merigif@ness, but it prepares the subjects of it
for that blessing, and is, in one aspect of iteHiact of faith in Christ (Zechariah 12:10).

In conclusion: we may see in the transactions efdhy of atonement the following
things, represented to us in types and shadows: —

(1) The part the Father, Son, and Holy Spirit toegpectively in the work of salvation.
As it was God who appointed Aaron to make atonerf@rthe sins of the people, it was God
the Father who sent His Son into the world to mat@mement for the sins of those given
Him in the everlasting covenant. In the fulnestheftimes, Christ, the Son of God, came and
expiated the sins of His people by the sacrificHiniself; and the Holy Spirit works in
them faith and repentance, and applies the redemptirchased by Christ.

(2) The preaching of the Gospel. No one who undedst the ceremonial law can fail to
see that the Gospel was preached to the peoplbeoday of atonement. Jesus Christ and
Him crucified was set forth that day in an emin@aainner, though it was only those possessed of
saving faith who could behold Him as “the Lamb aidaaking away the sin of the world.”
Others rested in the outward type, as many do ndmwChrist is set before them in a
more clear revelation. “Without faith it is imposk to please God.”

(3) The insufficiency of the typical sacrificestke away sin. This was shown by their
repetition from year to year till Christ came. Thegre but a shadow of good things to come
(Hebrews 10). Not only that imperfection, markeeé #acrifices, but Aaron himself was
reminded of his imperfection by the fact that hd baoffer an atoning sacrifice for himself
as for the people. Christ did not need to do fleisHe was perfectly holy. A priest who had
sin might, and did, by the authority of God, oftgpical sacrifices, but none could offer
Christ, the real sacrifice, but Himself. Therefdres blasphemy for men to try to offer Him
up as a sacrifice, as they profess to do in theiBo@hurch. He did this once Himself, and
that “in the days of His flesh.” And as these deganot be brought back, so the offering up
of Jesus Christ as a sacrifice cannot be repeated.

(4) The vicarious sacrifice of Christ, who suffertde just for the unjust, that He might
bring us to God. It was not the creatures thatesinthat were slain to atone for sin, but
another creature that never sinned. The sufferiigme creature were accepted (typically)
for the sufferings of all the people. This pointddarly to Christ, who took the place of His
people under the law, and satisfied the law fomtheo as to make atonement for many
(Romans 5:19).

(5) Deliverance from sin vouchsafed to all the pea God on the ground of the atoning
sacrifice of Christ, offered once for all. All thesins, as to the guilt of them, were imputed to
Christ, laid on Him. And He, having endured the gignrequired by the law, they shall be
saved from their sins — (1) by justification, whar&od pardons all their sins — that is, He
acquits them from all their guilt (Romans 8:33)dd@) by regeneration and sanctification,
wherein their whole nature — their whole personyl sand body — is purified from the
depravity of sin (Titus 3:5). Justification is aaciye of state; regeneration, a change of
nature. The latter is the ground-work of sanctifm® which is a progressive work
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completed, as respects the soul at death, andresfiect to the body at the resurrection. All
this was exhibited in type on the great day of atoent.

The typical atonement has been superseded by i@ dé€ Christ. Christ is now our
priest, sacrifice, and altar. He cried on the créi$ss finished.” The law is satisfied, God is
glorified, and there is a new and a living way ogekfior us by the death of Christ to enter
into a state of reconciliation with God. Christagr sin-offering (2 Corinthians 5:21). The
antitype, having come and made an end of sin, aadny brought in everlasting
righteousness, there is no further need of the. tjfiethe representative priests have given
place to one person, Christ. All atoning sacrifidesappeared when the great High Priest of
the New Testament Church offered Himself on Calvamst believers rejoice in this; let

sinners be encouraged to come to God, throughtCand let God have the glory. Amen.
[March 1900]

A Sermon.
By theRev.JAMES S.SINCLAIR, John Knox’s, Glasgow.

“By faith Moses, when he was come to years, refusethe called the son of Pharaoh’s
daughter; choosing rather to suffer affliction wittre people of God, than to enjoy the
pleasures of sin for a season; esteeming the relpafeChrist greater riches than the treasures
in Egypt: for he had respect unto the recompenskeeofeward” — Hebrewk1:24-26.

These words form a part of one of the most elogaadtimpressive chapters in the New
Testament. The apostle begins the chapter withfiaitien of faith as “the substance of
things hoped for, the evidence of things not seand then proceeds to recount the names
and deeds of “the elders,” the saints of Old Testanimes, who by faith obtained a good
report. He reminds his readers of these excellemthies, and the wonderful deeds they
performed, not in order to exalt the merit and rhigihfallen men, but to show that they did
all they did in a strength not their own, a strénderived by faith from the God of their
salvation. He thus stimulates and encourages thweMes who had made a profession of
Christ, and had suffered much from the oppositibtheir brethren, to pursue their course
with faith and patience, knowing that instead oingedisassociated from the line of their
glorious ancestors, they were treading in theitdtps, and following them to “the better
country.”
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The special example of faith to which we call yattention at present is that of Moses,
the man of God. This illustrious person is oneh# hoblest figures in the history of the
Church under the old dispensation. His whole lifenf his birth to his death is full of
remarkable interest, and is exceedingly rich inrig@l instruction for the Church in
subsequent ages. Our attention is here chieflycidideto Moses at a critical period in his
history, a period that on a lesser scale comesaayrf us when we must make the choice
that oftentimes determines our prospects for time eternity. “Choose ye this day whom ye
will serve.” “If the Lord be God follow him, but Baal, then follow him.”

l. — “By faith Moses, when he was come to year$ysed to be called the son of
Pharaoh’s daughter.” Moses was born in Egypt duttegtime of the great oppression. His
parents were true believers in the God of Israsd, r@ot fearing the wrath of the king, who
had commanded that every male child of Israel gshde slain, they hid their babe three
months. They were the more encouraged to do thi¢hay saw he was a proper child;” they
discerned something unusually prepossessing induatenance. He was, as Stephen says in
Acts 7:20, “exceeding fair,” or in other words, itffdo God.” When he could no longer be
hid, they committed him in a little ark of bulrush® the waters of the Nile, believing that
the same gracious God who had taken care of hifmeipast, would protect him in the future.
Here he was found by Pharaoh’s daughter who addpteds her own child and called him
Moses, which means “drawn out.” It was in this rekadle way that Moses found himself
under the charge of this Egyptian princess whewdsecome to years.

There is a sense in which every true believer fihosself, to begin with, a son of
Pharaoh’s daughter. Egypt may be taken to sighiéylost estate of mankind; Pharaoh, the
king, Satan, the god of this world, who holds manspiritual bondage; and Pharaoh’s
daughter, the world itself, under the power of vehall men are by nature. But the time
comes when a distinction is made between the @rildf promise and others. The former are
awakened by the Spirit to realise their lost estaieseek deliverance from Satan and the
world; and so they are taken out of their guilt #mthdage, and made new creatures in Christ
Jesus. At length they make a public profession lwist, and refuse any longer to be under
the influence or bear the name of Pharaoh’s daugtite world. “For with the heart man
believeth unto righteousness; and with the moutimfession is made unto salvation”
(Romans 10:10).

We cannot say exactly when Moses became a pamékiee saving faith of God’s elect.
He may have been regenerated (though by no meaiestee) from the womb, as the words
which Stephen uses in regard to him as a child,ehgrffair to God,” would almost seem to
indicate. One thing is certain that he needed tdagih as well as others from God Himself.
There is no difference in this respect: “all harened and come short of the glory of God,”
and Moses was by nature a child of wrath, eventlaar®. Faith did not come to him more
than to others by natural generation, but by s@titegeneration. Moreover, his pre-eminent
natural endowments did not produce it, nor coutytnake up for the want of it, if he had it
not. If he had not been made an heir of faith kacgr we would probably have never heard
of him as anything but a man of learning and poamong the Egyptians. He got faith
however, and that in no ordinary degree, and fiils &howed itself most conspicuously at the
very time it was most required. This is a very smak of the faith of God’s people. Some
are very strong believers when they are in calmtiezaand in no temptation or trouble, but
when the wind begins to blow and the storm begingge, their faith vanishes like chaff.
Moses was brought into circumstances that testethith to the uttermost. He was known as
a Hebrew from his infancy, and probably got consitke liberty in respect of his peculiar
inclinations and views until he came to years ohhwd; but the period then arrived when
he must accept of his own free accord the posdfdhe son of Pharaoh’s daughter, or forego
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it for ever. “By faith he refused to be called g@n of Pharaoh’s daughter.” There was here
presented for his acceptance one of the highestursrEgypt could bestow; the throne of
Egypt was, in all probability, before him, alonghvall the earthly power and glory attaching
to it. But he refused it all. What was it that detaed his refusal? It was his faith. By faith
he had become a believer in the God of Israelalih he accepted and rejoiced in the record
of the Lord’'s past dealings and future purposesatdw His chosen people. By faith,
therefore, he had become a son of God, and to ehjsyglorious privilege, was infinitely
more to him than to be a son of the most exaltedarah this world could boast. Moses then
refused to be called the son of Pharaoh’s daugh¢eguse he had become a son of the Lord
God of Israel. Pharaoh’s daughter had no doubt Begnkind to him, cherishing him from
his infancy, and showering many favours upon hiat, dl this was not sufficient to allure
him from the path of duty in the hour of trial. have continued in her house would have
involved complicity in the idolatries and iniqusieof Egypt. He could not serve God and
mammon, and therefore he chose to serve God.

Let us here notice a contrast between the actidmsdéph and that of Moses in somewhat
similar circumstances. Joseph, many years befas, by a chain of mysterious providences,
brought into favour with the then Pharaoh, kingegiypt. Pharaoh made him governor over
all the land, and he accepted the high office, idendt refuse it. Moses, on the other hand,
refused a still higher position in the same countilyey were both right in what they did, and
yet the actions themselves were quite oppositdaracter: they were both animated by the
same faith, and yet the fruits were different. Téason was that they moulded their conduct,
not after the mere suggestion of circumstancesatiat the dictates of the revealed will of
God. The Lord had made known long before to Abraltiaan his seed was to sojourn in a
strange country, and to be afflicted there for foundred years, and then to be brought out
“with great substance” (Genesis 15:13,14). Jost#phpeloved son of Jacob, was sold into
Egypt by the ill-will of his brethren. There he wassed to be governor over the land, and
was the means of supplying corn to his father ardhben during a period of famine in
Canaan. They eventually came down to Egypt, anll tgotheir abode in the province of
Goshen. All this was in complete harmony with thepose and will of God. On the other
hand, Moses was raised up about the time the Londoged to deliver His people out of this
strange country. The time of separation and delivee was not far off, and therefore if
Moses had chosen to identify himself with Egypt,wauld have acted directly contrary to
the express will of God. But, as a true believernpiade that will his guide, and preferred to
act in accordance with it than to accept the higp&sce in Egypt. This conclusion was not
come to so easily as we may think, if we considlethe circumstances. Moses might have
said to himself: “Was it not divine providence tHatbught me here? Have | not been
educated and equipped for the exalted position whimay one day fill? Can | not use my
present and future influence on behalf of my dovaclden people? May | not in this way
glorify God and help His people in a degree thatilit be utterly impossible for me to do if |
refuse to be called the son of Pharaoh’s daughtet,cast in my lot with the despised and
persecuted Hebrews?” Reasonings such as thesetittter him from the path of duty. He
believed that God had another way of delivering p#sple than the one suggested, and he
chose that way, no matter what trial and suffefiagnight have to undergo.

The word and the providence of God sometimes sasmere, to contradict one another.
The faith of Moses had respect to the word as tipeesne guide at all times, and it is our
duty to follow his example in this respect. Evemtprovidence do not constitute our Bible.
Many things are permitted in providence that agasiof God's wrath and not of His favour.
If we therefore find ourselves in any position ife lin which we cannot serve the Lord
consistently with His revealed will, then we ardacsake that position. It is not our feelings
or reasonings that are to be the rule of faith @mutluct, it is the written word of the living
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God. And yet many who profess Christ do not seemniderstand this. Some, for example,
are connected with a religious body that depaashfthe faith. They refuse to obey the plain
command, “Come out from among them, and be ye agparthey prefer their own
reasonings to the voice of God. They argue indlewwing manner, and say: “I was born and
brought up in this Church; | saw it in its best sta6od in His providence placed me in a
position of influence in it. If | cut my connectionth this Church the range of my influence
will be lessened, and instead of being of more fieteethe cause of Christ | will be of less;
the Egyptians will then have everything their owayw| must stick to this Church to the
last.” Now this kind of argument seems very plalgsilbut it is not after the example of
Moses. He refused to be called the son of Pharaddughter. The very name he felt it
impossible to assume, and therefore stood back Gotupying any position that involved
dishonour to the Lord God of Israel. It is cleagréfore that they who will prove they are on
the Lord’s side must not do evil that good may cpthey must oftentimes, in response to the
Lord’s call, make choice of obscurity rather thammence, pain rather than pleasure, poverty
rather than riches, and reproach rather than hofidwgr Lord Jesus says: “For whosoever will
save his life shall lose it; but whosoever willdokis life for my sake shall save it” (Luke
9:24).

Il. — “Choosing rather to suffer affliction with éhpeople of God than to enjoy the
pleasures of sin for a season.” Moses, by faitd,diesen God to be his saviour and portion,
and so he made choice of God’s people as his pedplesaid in effect to Israel what Ruth
said to Naomi, “Intreat me not to leave thee, omrdéturn from following after thee: for
whither thou goest, | will go; and where thou losiigd will lodge; thy people shall be my
people, and thy God, my God.” Moses was preparesutter affliction with the people of
God. They were at this time a downtrodden and gg@e people, but he saw they had a
glorious prospect before them, and he reckoned stifeerings of the present time as not
worthy to be compared with the glory that shoulddeealed” in them. Faith, “the evidence
of things not seen,” looked beyond Egypt to thedian of the wilderness, and the pleasures
of the promised land. On the other hand, he sawtlteapleasures of Egypt were but sinful
pleasures — pleasures under the righteous cuiGeafand therefore only destined to last for
a season. At the longest they were limited by thenids of time; in eternity they ceased to
be. To the eye of sense, the Egyptians were th@yhapople as they revelled in the
enjoyments of this world; while the Israelites warpoor wretched race, whose lot was to be
pitied and deplored. But to the eye of faith, theuation assumed quite a different
appearance. Faith takes into its calculations uiheré as well as the present, eternity as well
as time, and thus gives its verdict against thepkggs and for the children of Israel. In due
course the Lord honoured the faith of His servant made him the instrument of doing a
great work — of securing a deliverance for Isrhat tvas to be commemorated for ever. “Him
that honoureth me, | will honour.”

In this passage we learn (1) that the true believakes choice of the people of God as
his companions. He forsakes his former worldly esdes, for now he finds no pleasure or
profit in their society. In fact, it is vain for gone to say that he is a believer in Christ, if the
company of God’s people is no attraction to hing drne is quite at home among the people
of the world. (2) The true believer will prefer bee with the Lord’s people in sorrow and
adversity rather than with others in happiness prasperity. He knows that the light
affliction of the people of God is for a moment amdrketh for them “a far more exceeding
and eternal weight of glory.” “Whom the Lord lovédtke chasteneth and scourgeth every one
whom he receiveth.” The Lord sends a variety oficitbns upon His people, but it is for
wise and gracious purposes; He will make everytinogk together for their good. (3) On the
other hand, the true believer will turn away from with genuine hatred of it. It has its

Sermons from the F P Magazine vol. 4 p. 99



pleasures no doubt, but what are these? They dyesaeet poison that stupifies the soul in
the insensibility of spiritual death, and hastensni to everlasting perdition. They are at best
but for a season; soon they will come to an end;tanse who have made a heaven of them
here will find them to be a hell hereafter. (4) Mare the afflictions of the righteous in all
ages, but especially in times when the Church ofl Godespised and downtrodden. The
righteous have in every age afflictions from therldiothe devil, and the flesh. These are
constant sources of trouble and sorrow, but iei$dp to be afflicted by such enemies, than to
be in friendly covenant with them. In some ageshsas ours, the afflictions of the people of
God are more numerous than ordinary. The profamiynorality, drunkenness, Sabbath
desecration, and other forms of sin in which mamjulge are a great affliction to them,
while the infidelity, worldliness, and laxity oféhprofessing Church put the bitterest drops of
all into their cup. Nevertheless, it is infinitebetter to be burdened and grieved with these
evils than to embrace them or look lightly on th€§). The afflictions of the righteous are of
short duration, while the afflictions of the wickeate everlasting. The pleasures of the
righteous are everlasting, while the pleasureshefwicked are only for a season. Moses
realised all this, and chose the lot of the peopléod. It would be well for many of us, if we
saw things in the same light. We naturally grasghatshadow and lose the substance; we
look with contempt upon the people of God and thmiubles, and envy the people of the
world and their pleasures; we forget the gloriauseritance that is in store for the former,
and the awful hell that awaits the latter; we chibgeworld rather than Christ, hell rather than
heaven. The Rev. Archibald Cook said: “Moses wasevior himself. He saw a little heaven
here and a great hell hereafter, and on the othied,ha little hell here, and a great heaven
hereafter. He chose the little hell and the greavkn.” Herein is true wisdom indeed. The
unbeliever thinks he is the wise man, and thatehsko follow Christ are only fools and
fanatics. But the great day will reveal where tb#yflies. Happy are they who are now
enabled by grace to make choice of Christ and &lisation! The wisdom of their choice will
be seen in its full excellency in the day when westrall appear before the judgment seat of
Christ.

lll. — “Esteeming the reproach of Christ greatehés than the treasures in Egypt.” Egypt
had abundance of treasures. It was one of the hiestitnations of antiquity. Riches have
always had an attraction for the human race. Mese lweasted all the energies of mind and
body in pursuit of them. No labour has seemed &, hnor time too long to employ in the
heaping up of wealth. Moses had the prospect ofiieng riches in the high position to
which he was invited. He had also the prospectcqliging them easily; they would form
part of the legacy to be left him by Pharaoh’s daeg There was thus opened up before his
view a vista of earthly happiness that was fitie@mnsnare his heart, and allure him onwards
to the enjoyment of it. Further, the consideratainhis own people in their poverty and
misery might have come in and afforded a noblesaedor the acceptance of the prize that
was within his reach. His own pleasure and his [g®good might thus have combined to
constrain him to make choice of the treasures ypEdde saw, however, that these treasures
would be too dearly purchased at any price. Egyat grown great in wickedness; the
enjoyment of its wealth would have involved imptioa in its iniquity. Beyond all this, he
knew it to be the will of God that the children Isfael should soon depart from Egypt, and
therefore he would accept of nothing that would enaldifficult to go along with them. He
must obey the Lord, and go forth along with Hisdedet the temporal loss be what it may.
He esteemed “the reproach of Christ greater ritas the treasures in Egypt.”

This leads us to notice the person of Christ ag troduced. The very mention of
Christ in this connection proves, along with otpkces, that the apostle lived in the constant
realisation that Jesus Christ was the eternal $d@hod, God over all blessed for ever, and
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that therefore Christ’s personal existence wasreat@ reality under the old dispensation as
under the new, though the revelation of it thenhhigpt be quite so full and glorious. Christ
is here spoken of because, as the angel of thenanteHe followed His people wherever
they went. He was in Egypt with them, as surelynra€anaan and in the wilderness. And
further, all the hopes and prospects of this peagliee bound up with their relation to Christ.
The Lord had said to Abraham: “In thee, and indkgd, shall all the nations of the earth be
blessed.” The hope of Israel, the hope of everygisoul under the old economy, was the
coming of the promised seed, the Messiah, the 8gvibe Redeemer of Israel. To be
identified with the children of Israel was to bemdified with Christ. They were despised and
persecuted because they refused to indulge irdtilatries of heathendom, and because they
declared their belief in one God over all natiowko was theirs in covenant, and whose
presence was alone to be found in their midsthimmway they became obnoxious in the eyes
of the Egyptians, and suffered the reproach of€hor as it may be translated, reproach for
Christ. The promised seed was an occasion of reprtathem; they suffered shame and
oppression for His sake. But it was in this samesqe their present blessedness and future
inheritance were bound up, however much hidden nhight be from the eye of sense.
Moses, by the eye of faith, discerned it all. Hel haade choice of the covenant God of his
fathers as his own, and Christ to him was the lagksalvation of his heart. It was in virtue
of the Messiah and his atoning work, prefigurethim bloody sacrifices of this economy, that
any true Israelite expected salvation. There waother way of pardon, and acceptance
before God than by the blood of “the Lamb slaimfrthe foundation of the world.” It is
clear, therefore, that Moses, who had made chdicgod in Christ for all the blessings of
eternal salvation, was also willing to bear anyreeph for Christ's sake. What would the
treasures of Egypt do for him without Christ? Tisyuld only be a millstone to drag his soul
down to hell. He certainly needed a little of thisrld’s goods in order to carry him through
the wilderness, but He who gave him Christ, wad alge to give him this also. And he did
not forget that the Lord had promised to bring Hisople put of Egypt “with great
substance.” In the promises of God, he found allrdguired for time and eternity. He
weighed the reproach of Christ, — Christ and Hmaach — in one scale and the treasures in
Egypt in another, and the result was that the HEggpteasures proved themselves as nothing,
yea, less than nothing, and vanity, in comparisdah @hrist and His reproach. The reproach
took nothing away from the value of Christ; it waskoned as honour when estimated in the
balances of God’s sanctuary.

Moses in this matter sets a beautiful example eefi@arers of the Gospel in every age.
None of us has had, or will likely ever have, apanrunity of acquiring worldly honour and
riches, such as he had. Nevertheless, human natsweutterly depraved that, we are prone to
make choice of the most insignificant bauble is thiorld, rather than to refuse it for Christ’s
sake. Many a poor creature thinks more of his horsmw, his few pounds in the bank, than
all the durable riches and righteousness thatoabe found in Christ. He shrinks from a little
affliction and a little reproach in the matter aflébwing Christ and separating from the
world, and realises not the inestimable gain oh@pedn the Lord’s side. This proves that
nothing less than the implantation of a new nataréhe soul will enable one to make a
proper choice for eternity. We need to be born hd Spirit, and to have faith in the
invitations and promises of the word, and in thespe and work of Christ, as the Redeemer
of Israel. “He that believeth on the Son hath easthg life: and he that believeth not the Son
shall not see life; but the wrath of God abidetthon” (John 3:36).

IV. — “For he had respect unto the recompense e@fr¢fvard.” By faith Moses took into
account in the choice which he made the recompein$® reward. We have already to some
extent alluded to this. There is a reward that tsixthie people of God. It is not the reward of
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any merit of theirs; in themselves they deservéiingtbut God’'s wrath and curse through
eternity. But the Lord, according to the richedid grace, and to show forth the glory of the
redemption purchased by His Son, and the excellehtye work of the Spirit as manifested
in the heart and life, is pleased to grant a rewarthose who will refuse the world and its
vanities and pleasures, and make choice of ChmigtHis afflictions and reproaches. “And
whatsoever ye do, do it heartily, as to the Lord] aot unto men; knowing that of the Lord
ye shall receive the reward of the inheritance; yferserve the Lord Christ” (Colossians
3:23,24). This reward would be a recompense to Bldseall the sufferings and losses he
had to endure. It was an “inheritance, incorruptidhd undefiled, and that fadeth not away.”
The affliction he bore would be compensated byhdgpiness he should enjoy hereafter; the
loss he now sustained of a temporal kingdom orhearduld be infinitely made up by the
possession of an everlasting kingdom above: whiléha scorn, obloquy, and reproach he
now suffered, would be one day swallowed up inftileenjoyment of the favour of God
amid the honour and glory of heaven. “Blessed lagg that do his commandments, that they
may have right to the tree of life, and may enterthrough the gates into the city”
(Revelation 22:14).

It is one of the ideas of modern theology thathfaihould have no respect whatever to
rewards and punishments, but no one who believesStriptures can entertain this view.
This passage, given by the inspiration of the Hehost, is a complete confutation of it. Not
that rewards and punishments are the chief thingareye of faith, but they are facts which
faith is called upon to weigh and which arouse andourage the soul to make choice of
Christ and His cross; as it is thus led to realisesome real degree what must be the
unspeakable awfulness of the wages of sin in lmethe one hand, and the matchless glory of
the reward of eternal life on the other. God ini€thihowever, is the supreme object of faith,
and the soul who believes in Him sees an infinkeetlency and desirableness in God thus
revealed, such as constrains the soul to love ang dHim for His own sake. At the same
time, the Holy Spirit makes use of hell and heaasnset forth in the Bible as means of
bringing souls to consider their latter end, anel ithportance of a saving interest in Christ;
and He thus persuades them to “flee from the wi@ttome” to the city of refuge wherein
eternal life is to be found.

The subject we have been treating of is well fifiedthe consideration of the young and
those in prime of life. You are coming to or arg/@ars of discretion. Now is your seed time.
“Be not deceived; God is not mocked; for whatsoevenan soweth, that shall he also reap.
For he that soweth to his flesh shall of the fles&p corruption; but he that soweth to the
Spirit shall of the Spirit reap life everlastingzdlatians 6:7,8). Moses, when he was come to
years, refused the honours, riches, and pleasurédseoworld; he cast in his lot with the
people of God; he chose to undergo afflictions asgroaches for Christ's sake; he had
respect unto the recompense of the reward. Ttas sxample to be followed at all cost. Let
us seek from the Lord the faith which is His giiat we may believe in Christ and follow
Him through good report and evil report. He sayssK, and it shall be given you; seek, and
ye shall find.” He will be as good as His word kem that wait upon Him, to the soul that
seeketh Him. But they, who refuse to accept Hisigtes invitation, and persist in the way of
unrighteousness, shall have the wages of iniquibych is eternal death. May the Lord bless

to us His own word!
[April 1900]
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