Il. — That leads us to considéod’s method of saving the worlfhe plan of redemption
implies the covenant of grace between the thresoRerof the adorable Trinity. God the
Father determined in His sovereign love that simrs#ould be saved, and sent His beloved
Son into the world to redeem the elect. The eteBoal delighted to do the Father’s will, and
accomplished the work given Him to do. The HolyrBpthe third Person, was to apply to
souls the benefits of the redemption procured bgisChs the divine surety. Neither angels
nor men could have devised this method of savimgldist. Infinite wisdom alone could
contrive a plan whereby the divine attributes miglet glorified in consistence with the
salvation of unworthy sinners. “l, wisdom, dwelltviprudence, and find out knowledge of
witty inventions.”

We must now notice the nature of the preaching @ad owns in the conversion of
sinners. It is obvious that He does not honour vidabt in accordance with His own Word.
The doctrines preached must be based on the Hoigt@es if they are to be of benefit to
immortal souls. In the eyes of worldly men in thgostle’s time the preaching of the cross
was foolishness, and so it is still in the estimaof not a few.

The doctrine preached by the inspired apostleslmeasummed up under three heads.

First, Ruin by the FallWe have touched on this already, and shall notrgalauch on
it. The disobedience of our first parents brougim wpon the whole race. Every sinner is by
nature exposed to the miseries of this life, tatlléself, and to the pains of hell for ever. All
must give an account to God at last, for our simeehexposed us to the divine wrath, and
unless acquitted as believers, at the last dayjama punishment. Sinners are undone in
regard to theistateandnature.When a sinner is saved his state is altered, ar@hanature
is given to him, so that he becomes a new man msClesus. He is no longer in a state of
alienation, but in a state of grace. Sin has net dominion over him as at first, but grace
reigns in him through righteousness unto eterdel This is clearly stated by the Apostle
Paul in his Epistle to the Romans, and is in acmocd with the experience of God’s people
in every age.

The next doctrine preached by the apostles wasoffRedemption through Chrisin
no other way was it possible for sinners to be egtsl than through the substitutionary
sacrifice of the eternal Son of God in our natdis is beautifully expressed in the Epistle
to the Philippians: “Who being in the form of Gdubught it not robbery to be equal with
God: but made himself of no reputation, and tookrupim the form of a servant, and was
made in the likeness of men: and being found ihifasas a man, he humbled himself, and
became obedient unto death, even the death ofrtiss.t The Lord Jesus, as the covenant
head of His people, endured the penalty due to théenhad to satisfy law and justice on
their behalf. To the divine law He gave perfect dibece, and bore its curse in His own
person. Without blood justice could not be satgsfend on Calvary He gave His blood freely
for the redemption of the guilty. Satisfaction hadbe given to law and justice, and neither
angels nor men could satisfy either of these. Nather than God in our nature could pay the
ransom price. Truly, this is the wonder of wondéhsit the beloved Son of God should be
willing to be “made sin for” those who were undeseg of the least mercy.

“Greater love hath no man than this, that a mamlshiay down his life for his friends,”
but Christ gave His life for His enemies. This iamrellous in the eyes of all true believers.
Consider for a moment how redemption was wrought As soon as He was born, the
Saviour was persecuted. King Herod sought His Wéen He began His public ministry He
was tempted of the devil, and very soon opposedvizked men. He suffered in His
reputation and character. Although he went aboaticoally doing good, men said He was
in league with the devil. In Gethsamane he sweated were great drops of blood. The
traitor, Judas, betrayed his Master with a kissgl @@ other poor disciples fled. Being led
before Pilate, He was unjustly condemned, and ctiethéo bear His cross to the place of
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execution. Every insult was heaped upon Him thanel, to make it appear that He was the
vilest of the malefactors crucified with Him, He svplaced between them. When they
crucified Him, blood came forth from His holy handiset, head and side. This caused great
suffering of body, but His soul sufferings were faore intense. The hosts of hell were let
loose upon Him: Ungodly sinners reviled Him, anddGbe Father forsook Him, so that in
His great agony of spirit He cried but, “My God, MBod, why hast thou forsaken me?” We
cannot have any adequate conception of the bigsragHis sufferings. He, as an old divine
said, dried up the hell of His elect on CalvaryeTgenalty due to them was borne willingly
by Him. He made an end of sin, made reconciliaion iniquity, and brought in an
everlasting righteousness. Exalted to the righdhainthe Father, He is now a Prince and a
Saviour to give repentance and remission of sitisviAo believe on Him are freely forgiven
and justified from all their iniquities. Justifieah has for its foundation the finished work of
the Lord Jesus, and in order to be justified youstmaccept of Christ as your personal
Saviour.

Apostolic preaching was not confined to the abowetihes. It is noticeable that
Regeneration by the Holy Spintas proclaimed as being necessary to salvationingBe
washed (it is written) with the washing of regetieraand the renewing of the Holy Ghost.”
Believers are described as being created anewristCRhere is a new principle within them
which inclines them to love holiness and hate Shey are conscious of a new law in their
members warring against the law of sin and dedthe‘flesh lusteth against the spirit and the
spirit against the flesh,” so that they cannot lt® things that they would. As the outcome of
being regenerated, there is a process of santitiicgoing on in believers which shall issue
in their eternal perfection. Sanctification is arlyonot an act, like justification, and it
prepares the Lord’s people for glory. Owing to imtlmg sin they are often perplexed, and
ready to think that they are deceiving themseli#sy can they be sanctified, they say, when
they feel sin so strong within? It is light thaveals objects in a dark place, and when the
Spirit enlightens the mind, sinners then begire@ise what is within, and the more believers
are sanctified, the more do they feel their owriutimess. Unlike some in our day, Paul did
not claim perfection, but he sought after it, anat is what every Christian in a healthy state
of soul seeks.

At the resurrection the bodies and souls of Godspte shall be reunited, and shall be
perfectly holy in heaven. They shall be conformedhe image of Christ, and they shall be
led by Him unto fountains of living waters througheternal ages. It is due to the work of
the Spirit in them here that they shall be fit tgog the fellowship of God in eternity. May
He sanctify each one of us, and may we be kept gioaving Him away from us!

These were the doctrines proclaimed by the firshphers of the Gospel wherever the
Lord opened a door for them to make known “the ardg®ble riches of Christ.” The
Reformers followed in their footsteps. Luther, Gaj\and Knox were of one mind in regard
to these fundamental truths. When they began tacprehe Gospel the Roman Catholic
Church received its deathblow, and multitudes wsareed. The Puritans and Covenanters
were worthy successors of these men, and at nodparithe history of Britain was there a
fuller presentation of evangelical truth than dgrthe time of these courageous and zealous
witnesses for Christ. Their ideas and example henfleienced for good succeeding
generations. We owe a debt of gratitude to thesa mkich we cannot repay but by
following in their footsteps. They brought the dgreealities of eternity to bear upon the
consciences and minds of their fellow-sinners waimarkable effect. Many experienced the
power of the truth in convincing them of sin, aedding them as needy sinners to the feet of
a gracious and compassionate Saviour. The Holyt®pmed their labours abundantly, with
the result that many came forth boldly to testifgit love for, and faith in Christ during
testing times.
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It is such preaching that is needed in our dayr@sea painful lack of evangelical truth
in the pulpits of our country at present. Many lobde who profess to be the servants of
Christ are willing to preach anything but the tEsangel. The consequences are everywhere
evident. Sins of every sort are becoming alarmingigvalent; non-churchgoing is on the
increase; there is open defiance of law and om®t, true religion is treated with contempt.
All these evils are in some measure due to theriptstal theories that are propounded in
many pulpits, and to the absence of law and Ggseelching. In former times the Word of
God had some authority on the consciences evennobnverted men, but now it is
unchristian Socialism that has taken its place,@mdpels men to disregard the laws of God
and man.

In the eighteenth century, when religion was ateayMow ebb both in England and
Scotland, God raised up a band of mighty preachsrsh as Whitefield, Romaine and
Newton in the former, and Boston and the Erskinehe latter country, to proclaim the truth
as it is in Jesus. The doctrines taught by thenewach as we have mentioned, and the Holy
Spirit owned them in causing a widespread reviVatetigion to take place. Britain was
roused out of its moral and spiritual torpor, whilghteousness and truth were advanced in
the land. This is what is needed to-day, and lbeibur endeavour to abide by the example
and doctrines taught by these faithful servant€lmfist. We believe that when God revives
His cause it will be by the sound preaching of @aspel. Although no immediate fruits may
be seen, it is the duty of the ministers of Chtispersevere in declaring the doctrines of
grace, and in due time they may reap the fruitheirtlabours. At the marriage in Cana of
Galilee the Lord Jesus performed His first miramyeturning the water used at the feast into
wine. The water was there in the pot, and all Wed required to turn it into wine was divine
power. On that occasion His glory was revealed wwre there is a faithful proclamation of
the truth, all that is required to transform itarthe wine of salvation is the exercise of the
divine power, and when that takes place the gloghuist is manifested.

lll. — Let us now notice briefly some of the effeatf the preaching of the Gospel. It
saves those who believe. But let us consider, fiveat it saves them from. Sin is the great
evil from which men need deliverance. The loss ahynis that they do not feel their need of
being delivered from sin. Few have the experierideanl, when he cried, “O, wretched man
that | am, who shall deliver me from the body a§ttieath!” All who are taught from above
know something of this, and they are saved fronréiigmning power of sin. Grace now reigns
in them. Believers are delivered from the guiltvasdl as the power of sin. Peace with God
becomes theirs when saved by the Gospel, and thjey &llowship and communion with
Christ through the Word and Spirit. You who ard! sti ease in sin, and satisfied with your
own righteousness, must perish, unless you acheptighteousness of Christ freely offered
to you in the Gospel.

Deliverance from the penalty due to sin, and frove power of Satan, is another result
brought about by the preaching of the truth, whenrgly applied by the Holy Spirit to the
heart and conscience. “The wages of sin is deatlisithreefold aspect. Eternal death shall
be the portion of impenitent sinners in the nextldioDear soul, think of your latter end, if
you are unforgiven. Consider the final state of ahgodly. In hell there shall be no Gospel
privileges, no temporal mercies; association walteh angels and the vilest of mankind; an
accusing conscience; dreadful remorse at the estmh of past sins and lost opportunities,
and eternal despair shall be the portion of thé Batan shall be their master, and he shall
use his power to torment to the utmost all undgshiay. From all these tremendous evils the
Gospel saves those who accept of it.

Observe also, that it delivers from the curse d@ir@eken law, and the sword of divine
justice. If you are not united to Christ, you miete these in your own person, and there is
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nothing more certain than that they will exact titost penalty. Christ, as the divine surety
of His people, has paid their debts to law andgastind they are therefore set free.

Notice, also, that the Gospel takes down the prfdaan, gives him his own place as an
unworthy, hell-deserving sinner, and glorifies ttreine Jehovah as the source of the
salvation of all who believe.

In the last place, observe that it is explicitlgtet! that the preaching of the Gospel, when
made effectual, saves only such as believe. Faitlecessary to salvation. “Without faith,” it
is written, “it is impossible to please God.” Thasho believe have set their seal to God’s
testimony concerning sin, its wages, their own abti@r, and Christ as the only Saviour of
sinners. They believe in the verbal inspiration tbé written Word, from Genesis to
Revelation. Although they may have doubts and feanserning their own interest in Christ,
they have no doubt whatever concerning His abtlitysave and the merit of His atoning
death to save millions of transgressors. Neithethdy doubt the absolute infallibility and
inerrancy of the Word of God. Closely allied withith there is trust. Faith unites to Christ,
and the believer places his trust in the infiniterits of his adorable Saviour for the salvation
of his soul.

It is the duty of sinners to wait on the sound phag of the Gospel, but that in itself will
not save the soul. You must believe the Gospeilh @ther words, you must believe on the
Lord Jesus, in order to be saved. Be not satisfrgd merely hearing the word. Seek
earnestly the faith by means of which sinners aséfjed.

The Gospel is the only remedy for the evils théltcfthe nations and individual sinners.
Wherever it has had free course it has wrought wmdReforms that have been of the
greatest benefit to the world may be traced togitaeious influences of the Gospel. It has
turned savages into humble followers of Christ, lished slavery, procured civil and
religious freedom for multitudes, and would heakexily the gaping sores of a world at
present distracted and blasted by the judgmen@Godf, if its inhabitants would accept of it
and render obedience to its precepts. No, it isGtwtstianity that has failed, but it is man’s
unbelief and rebelliousness that have kept thecehbiessings of the Gospel from coming
down upon the nations, as rain upon the mown grass.

“Ask, and it shall be given you; seek, and ye shiadl; knock, and it shall be opened unto

you.” Amen.
[December 1920]

Sowing and Reaping.

Notes of a Lecture, by theeR. D. MACFARLANE, Dingwall.
Delivered on Sabbath, 10th June, 1917.
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“For whatsoever a man soweth, that shall he alap.reor he that soweth to his flesh
shall of the flesh reap corruption; but he that ettwto the Spirit shall of the Spirit
reap lifeeverlasting” Galatians 6:7,8.

The Apostle here lays down a principle which it nature and in grace. Whatever
kind of seed is sown, the same kind is reapedouf sow barley you shall reap barley, and if
you sow wheat you shall reap wheat. This was troen fthe beginning of the Creation
regarding all vegetation, as we have it recorde&aripture: “And the earth brought forth
grass, and herb yielding seed after his kind, &edttee yielding fruit, whose seed was in
itself, after his kind” (Genesis 1:12). This isdralso in spiritual things. And in order that we
might not expect to reap anything better thanwiath we have sown, the Apostle says: “Be
not deceived; God is not mocked.” If we live in,sive must receive the wages of sin, which
is death; and, on the other hand, if we live to Giming His will by His own grace, we shall
reap the good that He promised to those that sdirme

Every individual of the human race is a sower. Tilme for sowing is the spring season,
which is our lifetime on earth, and whatever we sowhat season, we shall reap the same in
kind in eternity, which is the harvest season inciwtwe shall reap what we have sown. The
Apostle and his fellow-labourers were sowers, dedseed which they sowed was the Word
of God which they preached, and, as the first fipgs are reaped before the general harvest
comes, they reaped as they sowed; they sowed ¢aeasdruth which produced believers in
reality! This is the case wherever the truth iggtdurom the pulpit in all ages. On the other
hand, there were teachers who sowed the seedooftertheir hearers, and the result was that
those who received their false doctrine becames@ans in name but not in reality, and this
is always the case where error is preached. Theasérs taught that their hearers must be
circumcised in order to be saved. Circumcision rea@mne change in the flesh or body, but
makes no change in the soul, which requires tchbeged by regeneration and the new birth,
without which no sinner can enter heaven, whichis€haught Nicodemus when He said,
“Verily, verily, | say unto thee, Except a man beri again, he cannot see the kingdom of
God.” This was a sowing to the flesh, and corrupti@s reaped, as we have it in our text.

The words of our text apply to the practice of méryou live after the flesh, fulfilling
the desires of the flesh and of the mind, you megsp according as you have sown. There are
some who deceive themselves by thinking that treey reap better things than they have
sown. These say, “Let us do evil that good may ¢bimat the principle, enunciated in our
text, must stand true. “Whatsoever a man sowedt,hé shall reap.” You sow daily by your
thoughts, words, and actions, and whatever thegebmayou shall reap as you have sown.
Examine yourselves as to what are your thoughtsnwyeu awake in the morning,
throughout the day, and when you lie down to skgepight. Are your thoughts set upon the
Word of God and the things that pertain to yourlkasting peace, or upon the world and the
vanities thereof? Dr. Kennedy said that he wouldehgood hopes of men or women whose
first thoughts when they open their eyes in themmgy, and their last thoughts before closing
their eyes in sleep at night, were on the Word ofl Gl'his must be true of all God’s people,
but it is not true of men in a state of nature, teliar they may profess. The Apostle Paul
sowed to the flesh till the time of his conversiamen he was probably about thirty years of
age, but, when he was changed by the grace ofl@&oak once ceased to sow to the flesh, and
began to sow to the Spirit in his thoughts, woms] actions. He had now better work in
preaching the Gospel of God’s grace to perishingesis, and he is now reaping in eternity a
rich harvest which sprang from his incessant labour earth.

Spring time is a cold season, and those who sod isethe earth suffer much from the
inclemency of the weather, but when they reap ama@dnt crop in harvest, it more than
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makes up for all that they suffered when sowingssed. Men sow, not only by their conduct
in general, but they sow in their mode of worshipose who use the organ or any other
musical instrument — but the lips — in the serateraise, in family worship, or in the public
sanctuary, sow to the flesh, “fulfilling the desiref the flesh and of the mind,” and they must
reap corruption, according as they have sown.dhisinscriptural mode of worship; it has no
Scriptural warrant in the Church of Christ in Newestament times, nor has it been the
practice in Scotland till men forsook the faithnte for all delivered to the saints.”

There were mighty men of God in the past who wawlttolerate any error in doctrine or
worship in the Church. They held to the Bible asegiby the inspiration of God. They held,
not only that the Word of God in the Bible was iineg, but also that theecord of the
Scriptures of the Old and New Testaments was aspired. But a sad change has taken
place since these men were taken home to themadterst. A flood of errors came into the
Church through the instrumentality of gracelessistens. Instead of removing the flood of
errors, the flood of errors removed them. They hegecriticise the Bible, and declared that
there were many errors in it. They borrowed thghler” criticism from Germany, and let me
tell you to be on your guard against the “higheitics, for their intention is to destroy the
Christian religion if they can. | read the artiolea recent issue of tHgulwark,written by Dr.
Robertson of Venice, who knew what he said. He maeatl in that article that many of the
“higher” critics in Germany did not acknowledge eube being of the God of the Bible, but
that the God they acknowledged and worshipped Wwasgbd of War, whom they called
“Woden.” This god gives licence to his worshippayspractise all vices, and to wage war
against all Christians. You know that it was ofttated in the public prints that the Kaiser
said that God was with him in this War, but you @réear in mind that it is not in reality the
God of the Bible he meant, bitodenthe god of War. The worshippers of this god repiadia
the Lord Jesus Christ and His sayings in the Soést They say that Jesus Christ said that,
“Blessed are the poor in spirit,” but they say, éBded are the mighty in spirit” — the War-
Lords. The Kaiser never mentions the name of JEbuist. Till | read Dr. Robertson’s article
| did not fully realise that the real intention thfe higher critic in Germany was to destroy
Christianity out of the world, but I see it now,dahwarn my fellow-creatures to flee from
every minister who is a higher critic. For oursslveie resolve, by God'’s grace, to keep to
the doctrines of God’s Word; to preach these deesriduring our lifetime, and to hand them
down to coming generations, pure and entire, astieasesolution of the Psalmist, who said:

“We also will them not conceal
From their posterity;

Them to the generation,
To come declare will we.”

The devil's aim is to destroy Christianity, and tingher critics, who are his children, are
employed by him to accomplish his purpose, anckthieone is wroth at us because we make
a stand in defence of the truth of the Christidigien, but Christ will support us by His
grace, and instead of destroying Christianity, &hthe author of Christianity, will destroy
them, for He must reign till all His enemies ared@adis footstool.

The evil fruit yielded by the corrupt seed sownGarmany may be seen in various ways
in our day, such as in deplorable departures froom@d doctrine, and in the widespread
practical atheism in our own country and other ¢oes, for which God is now punishing the
nations in the present terrible War. But the harwesvhich men shall reap as they sowed is
in eternity, where two classes of people shall ragphey sowed in this world. They that
sowed to the flesh shall reap corruption, and they sowed to the Spirit shall of the Spirit
reap life everlasting. That harvest shall neveredman end, and the reapers shall be reaping
without ceasing, as they sowed, for ever and ever.
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Let those who by grace commenced to do good “Narwén well-doing, for in due
season they shall reap, if they faint not;” butsthavho continue in their evil-doing till the
end of their mortal life, cannot expect but evdrtas punishment, for the words of our text
must be fulfilled: “He that soweth to the flesh klud the flesh reap corruption.” “We must
all appear before the judgment seat of Christ: évary one may receive the things done in

his body, according to that he hath done, whethae good or bad” (2 Corinthians 5:10).
[January 1921]

A Sermon.

By theREv. D. MACFARLANE, Dingwall,
Preached on Sabbath, 8th September, 1917.

“He raiseth up the poor out of the dust, and liftdte needy out of the dunghill, that he may
set himwith princes, even with the princes of his peolesalm 113:7,8).
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We find these words with some addition in the sedcdmapter of First Samuel, as part of
Hannah’s song of praise to the Lord for His goodnesher in giving her a son, who was
from his youth taught of the Lord, and became ament prophet in His service. In our text
we have two things to notice: —

I. — The condition of the man spoken of; and
Il. — That which the Lord does for him.

|. — The condition of the man spoken of.

1. The Lord’s people, of whom Hannah was one, hegacterised in Scripture as poor.
If it is true of us, as we are by nature, that wee@oor, the believer is “poor in spirit,” but the
man who is in his natural statesgiritually poor. When God created man he was rich, having
God Himself as his portion in all He is and inld# has, and he was perfect in the image of
his Creator, in knowledge, righteousness, and &séinbut by sin he lost all these riches, and
he became poor indeed. Nothing belongs to himighdfate but sin and misery. He is as poor
now as any reasonable creature could be in thedwdhis is not only the testimony of
Scripture concerning man in his fallen state, big also what the Spirit convinces of, when
He begins the good work in the soul of the sinner.

2. He is in “the dust,” namely, of spiritual deatdead in trespasses and sins.” He is
dead spiritually as the body of man is put in theevg, there is not the least breath of life in it.
“We were by nature the children of wrath, eventheis” (Ephesians 2:3).

3. He is in the dust of repentance. This he mustifbee is saved. Under the Old
Testament dispensation even a king, when brougihégentance, had to put off his royal
apparel and cover himself with sackcloth and ashesdividuals and nations were brought
to this dust, there would be hope for them. Althourdividuals are brought to repentance,
there is no sign yet of our nation coming to reprog, and therefore the Lord continues to
smite us with the sword of war, scarcity of foodgdather calamities. “O that my people had
hearkened unto me, and Israel had walked in my Waghould soon have subdued their
enemies, and turned my hand against their advessafie should have fed them also with the
finest of the wheat: and with honey out of the ratlould | have satisfied thee” (Psalm
81:13,14,16). The Lord complained of other peoplowlid not return to Himhat smote
them.

We have no doubt but He makes the same compla@instgour nation. Without
repentance and reformation He will not accept @irthvorship. “To what purpose is the
multitude of your sacrifices unto me? saith thed:dram full of the burnt offerings of rams,
and the fat of fed beasts; and | delight not in lifeod of bullocks, or of lambs, or of he-
goats. When ye come to appear before me, who kgthired this at your hand, to tread my
courts? Bring no more vain oblations: incense iafamination unto me: the new moons and
sabbaths, the calling of assemblies, | cannot awily; it is iniquity, even the solemn
meeting. Your new moons and your appointed feagtsonl hateth: they are a trouble unto
me; | am weary to bear them. And when ye spreatth figsur hands, | will hide mine eyes
from you: yea, when ye make many prayers, | will hear: your hands are full of blood.
Wash you, make you clean; put away the evil of yamings from before mine eyes; cease to
do evil; learn to do well; seek judgment, reliekie bppressed, judge the fatherless, plead for
the widow” (Isaiah 1:11-17).

4. He is in the dust of humiliation. When Manasse&s brought to repentance, he
humbled himself greatly, because he sinned greRdgple by nature are proud and haughty,
and say, like Pharaoh, “Who is the Lord, that lidtd®bey his voice?” (Exodus 5:2), but it is
otherwise with the Lord’s people: they humble thelwss in the presence of Him who is of
purer eyes than to behold iniquity, and are inrtl@vn estimation very small. When
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Abraham was pleading with God for sparing Sodom @odhorrah, he, though eminent in
grace, reckoned himself as dust and ashes. “Betwid | have taken upon me to speak unto
the Lord, which am but dust and ashes” (Genesi2&7)8in the past, when the Lord was
pouring out His judgments on nations, including oum nation, a day of humiliation was
appointed by our Sovereign, but in our evil daysthon authority, though appealed to
repeatedly, refuse to appoint a day of humiliabora week-day, with the result that the Lord
shows His displeasure at them by the continuandbdeopresent terrible War, and in other
ways in His holy providence. We have sinned agaBwd. Were it not for sin there would
not be such a thing heard in the world as this @arah that man died. All who lived in the
world in the past, except Enoch and Elijah, died| their bodies were brought to the dust of
death, and all who now live in the world, and alloashall live in it to the end of time, with
the exception of those living in the world at thec8nd Advent of Christ, shall die, and their
bodies shall be brought to the dust of the graves 1B a divine appointment: “It is appointed
unto men once to die, but after this the judgmédhi&brews 9:27). This ought to make us
seek preparation for death.

The man spoken of in our text is not only in thetdbut he is also on “the dunghill.” |
take this to mean our state of corruption. We ateonly guilty, but also our whole nature is
depraved by sin. “We are all as an unclean thing, @l our righteousnesses are as filthy
rags” (Isaiah 64:6). There is no dunghill so filthy our corrupt nature. Man in that view of
him is not only lying on the dunghill, but the ddmigis within him. All who shall be raised
from the dunghill shall be convinced of their de@ condition. It was a sense of this
condition that made the Apostle Paul cry out: “Getwhed man that | am! who shall deliver
me from the body of this death?” (Romans 7:24).

Il. — That which the Lord does for the man thainighis uncomfortable condition. “He
raiseth him from the dust.” It is not the man hithseat raiseth himself from the dust, nor
can the Lord’s people raise him from it, althoudgieyt may be used, as they are, as
instruments to do this work; it is God that doe$# does it in love, mercy, and compassion,
according to His eternal purpose of salvation.

1. He raiseth him from the dust of spiritual delaghquickening him by His Spirit. “And
you hath he quickened, who were dead in trespasgksins” (Ephesians 2:1). It is the same
Almighty power that raised Christ from the deadttreses the sinner out of his spiritual
grave. “And what is the exceeding greatness opbiger to us-ward who believe, according
to the working of his mighty power, which he wrotigh Christ, when he raised him from the
dead, and set him at his own right hand in the &elgwplaces” (Ephesians 1:19,20). In this
quickening of the dead to life some speak of the@peration of the sinner with God, but
what co-operation can a dead man give? When Ofaistd up Lazarus from the dead, the
dead man did not, and could not, co-operate withs€hn his own resurrection. There is not
such a thing as co-operation in this work; the sins passive in regeneration, but when he is
brought to life and born again, then he acts imgahe will of God.

2. Once the sinner is raised from his spiritualvgrahe shall never fall into it again,
although he is conscious of much of the power attldén him, which has the effect on him in
joining others in the prayer, “Wilt thou not reviws again: that thy people may rejoice in
thee?” (Psalm 85:6), which is a sign of life. A deaan cannot speak.

3. He is raised up from a state of condemnatioa $tate of justification on the ground
of Christ’s righteousness being imputed to him, sewived by faith alone. This is a glorious
lifting-up of the guilty sinner. He shall never Ifahto a state of condemnation again, for
“there is no condemnation to them that are in €drsus.” He is exalted in the righteousness
of Christ. He is as highly exalted in that righteness in this world as he shall be in glory.
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4. He is raised up in his nature by the sanctifyiregk of the Spirit, the groundwork of
which is the new nature begotten in regeneration. Ukregenerate sinner cannot be
sanctified. Sanctification is a progressive workttigoes on till the death of the believer,
when he is made perfect in holiness. The quickeoihthe sinner from death to life, his
regeneration and sanctification, are effected bsimaef the word of the Gospel. The word of
the law is used in awakening to a sense of hisisarid lost condition, but it is the word of
the Gospel that is used in accomplishing a savirajpmge — a change of nature and a change
of state.

5. He is raised up from being a child of the déwibe a child of God, and has a right to
all the privileges of the sons of God.

6. He is raised up from the slavery of sin to sé€beel, the chief end for which man was
originally created.

7. He is raised up to the rank of a prince. God s&h “with princes, even with the
princes of his people.” This is true of the newsbbabe as well as of the more advanced
Christian. The son of a king is a prince the dayshieorn, although he is not at that stage of
his life conscious of his high dignity. As he adgas in years he will come to realise his high
rank. When the sinner is savingly changed fromatestf nature to a state of grace, he may
not be able at once to realise his high rank; &sithe “grows in grace, and in the knowledge
of his Lord and Saviour Jesus Christ” (2 Peter B:lh8 comes to know that he is one of the
princes of God’s people, and when he reflects anlthv state in which he had been by
nature and the state in which he is now, he iedilvith thankful wonder, and “calls upon his
soul and all that is within him to be stirred uppt@ise and magnify the Lord,” to whom the
glory of the change is due. “Bless the Lord, O mylsand all that is within me, bless his
holy name. Bless the Lord, O my soul, and forgetatichis benefits” (Psalm 103:1,2).

8. His body shall be raised up at the general restion on the last day. Death
separates his soul from his body, and while hid sests in heaven, his body rests in the
grave as in a bed made comfortable by his Savieliose body lay in that bed, and “who is
the first begotten from the dead.” Although Chedtody rested in the grave for a short time,
three days and three nights, the bodies of someolord’s people have rested in their
graves for several thousands of years. The boddbef has rested there longer than any of
them, for he was the first that died by a violeaaith, having been killed by his brother Cain.
It is remarkable that the first son of Adam was @raerer, and that the first man murdered
was a godly man. The spiritual resurrection ofgbal was a great and glorious change, and
the literal resurrection of the body shall be aagjr@nd glorious change also, effected by the
same Almighty power. It is He whose voice raisedthgp soul from its spiritual grave that
shall raise up the body at the resurrection, forisléthe resurrection and the life.” The
glorious change that shall be made on the bodiz@ftan spoken of in our text is described
in the fifteenth chapter of 1st Corinthians — itsswn a corruptible body; it is raised
incorruptible. That is, it is broken down and reeddo dust; that is the meaning of the word
corruptible here. It is raised incorruptible; thstit cannot be broken down by sickness or
death after that any more for ever after the restion. It is sown in dishonour; it is raised in
glory, in such glory as that one would be apt toder whether it was the same body that
was separated from the soul at death. “The vileybstall be changed, and fashioned like
unto the glorious body of Christ (Philippians 3:2lt)is sown in weakness; it is raised in
power. When put in the grave, it is so weak thataitnot move, but when raised from the
grave, then, instead of being a drag upon the sasul, had been before death, on account of
many infirmities, it shall keep pace with the saulserving God throughout eternity. It is
sown a natural body; it is raised a spiritual bate are not to understand by this change that
the body shall be a spirit like the soul. It shedlas to substance the same body that was laid
in the grave. Christ’'s resurrection from the deadhe pattern of the resurrection of His
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people. At His resurrection it was the same body Was crucified that was raised from the
dead, and He took that body with Him to heaven.séhwho hold the view that the bodies of
believers shall at the resurrection be made spliritodies, like their souls, found their view
on the Scripture, “that flesh and blood cannot iithtee kingdom of God,” but they do not
understand the meaning of that Scripture, for flast blood there signifies the infirmities
incident to the body in the state of imperfectibnHis state of humiliation Christ took upon
Him the sinless infirmities of His people, suchvamakness, fatigue, etc., and the days of His
humiliation are called in Scripture, “The days @ flesh,” but the days of His flesh came to
an end at His resurrection. “He was crucified iralureess,” but He left all His infirmities in
the grave.

9. Lastly. — He shall raise him up from his stdt@itgrimage, trials, and tribulations to
a state of rest in heaven, where the sun shallrrgwvelown, and where he shall serve God
perfectly, as he never managed to do when on ddiktholy and happy state there no tongue
of man or angel can express, except as it is reddaalthe Word of God. We shall leave him
there to enjoy his unspeakable felicity in the &njoyment of God to all eternity.

In conclusion. — We have been speaking of the gredtwonderful change that God
made in the state of the man who was by natureardtist and on the dunghill, lifting him up
from that state, and setting him among the prireddsis people. You ought to look back on
your past history and examine yourself as to whejloei can point to a time when that
change took place in your case. Perhaps some didités people who were converted in
their childhood may find it difficult to point ouhe exact time in which they were savingly
changed, but others, like the Apostle Paul, cah tted very day in which they were
converted; and others of them who cannot tell gneate able to tell the year, and the season
of the year, in which they were convinced of theirs and enabled to believe in the Lord
Jesus Christ, and all of them manifest by theirkwaald conversation that the change has
really taken place. “By their fruits they are knatwAll whom the Father gave to Christ in
the everlasting covenant of grace shall be brooghiof a state of nature to a state of grace
on earth, and a state of glory in heaven. As waksa#out the cattle of the children of Israel
in Egypt, that not a hoof of them was left in Egyiptmay be said about them that not a hoof
of them shall be left to perish in the state oumatIf you are one of these, and, although you
should have such a mean view of yourself as toidengourself but a hoof, you shall not be
left to die in your sins. There was an ungodly waratiLochcarron, called Kate Mhor, or big
Kate, who, according to her own confession, wa#tygalmost of every sin mentioned in the
decalogue. This great sinner was converted under niimistry of the Rev. Lauchlan
MacKenzie. After she was brought to the libertytoé Gospel, she was afraid to come
forward to the Lord’s table, although the Sessi@s willing to admit her. On a Communion
occasion she received a token, but, remembering avhatorious sinner she was, she did not
come forward, and when the last table was serveely heard a doleful scream in the
congregation. This was big Kate. The minister, kimgnher state of mind, concluding that
she denied the Lord, and that her opportunity @b titcasion for professing Him publicly
was gone, intimated that there would be anothdetamnd invited any who had received a
token to come forward. Kate Mhor came forward @ tidible. She was the only communicant
at that table, and the minister who served it sgok@ the words, “There shall not an hoof be
left behind,” a suitable text for her who considketeerself but a hoof among the Lord’s
people.

We shall conclude by repeating the words of Harindter song of praise to the Lord for
His goodness to her: “The Lord killeth, and makaitie; he bringeth down to the grave, and
bringeth up. The Lord maketh poor, and maketh rtad;bringeth low, and lifteth up. He
raiseth up the poor out of the dust, and lifteththg beggar from the dunghill, to set them
among princes, and to make them inherit the thodrggory” (1 Samuel 2:6-8).
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[February 1921]

A Sermon.

By theREv. THOMAS ADAMS, One of the Puritan Divines.

“He hath given himself for us, an offering and ardce to God
for a sweet-smelling savour” — Ephesians 5:2.

This latter part of the verse is a fair and livelgucifix, cut by the hand of a most
exquisite carver — not to amaze our bodily eyed vaitpiece of wood, brass, or stone,
curiously engraven, to the increase of a carnabtiav, but to present to the eye of the
conscience the grievous passion and gracious campasf our Saviour, Jesus Christ, “who
gave himself for us,” etc. This text presents to@ye seven considerable circumstances: —

(1) Who? “Christ.”
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(2) What? “Gave.”

(3) Whom? “Himself.”

(4) To whom? “To God.”

(5) For whom? “For us.”

(6) After what manner? “An offering and sacrifice.”
(7) Of what effect? “Of a sweet savour.”

The points, you see, lie as ready for our discomsdhe way did from Bethany to
Jerusalem; only fail not my speech, nor your abentill we come to the journey’s end.

WHO? — The person that gives is Christ; the qualitydsf person doth highly commend
His exceeding love to us. We will ascend to thisstderation by four stairs or degrees, and
descend by four other. Both in going up and condogin we shall perceive the admirable
love of the Giver. Ascendantly —

1. We will consider Him a man. “Behold the man”{d0l19:5), saith Pilate. We may
tarry and wonder at His lowest degree — that a stawuld give himself for man. “For
scarcely for a righteous man will one die” (Rom&ng). But this man gave Himself for
unrighteous men, to die not an ordinary but a gusvdeath, exposing Himself to the wrath
of God, to the tyranny of men and devils. It woplty our hearts to see a poor dumb beast so
terrified; how much more a man, the image of God!

2. The second degree gives Him an innocent maatePdould say, “I have found no
fault in this man” (Luke 23:14); no, nor yet Herddib, nor the devil, who would have been
right glad of such an advantage. So Pilate’s wafet $ier husband word: “Have thou nothing
to do with that just man” (Matthew 27:19). So thexrgon is not only a man, but a just man,
that gave Himself to endure such horrors for uswef pity the death of malefactors, how
should our compassion be to one innocent!

3. In the third degree, He is not only a man, argbad man, but also a great man,
royally descended from the ancient patriarchs angskof Judah. Pilate had so written His
title, and he would answer, not alter, it: “Whdtave written, | have written.” And what was
that? “Jesus of Nazareth, the King of the JewshrfJt9:19). Now, as is the person, so is the
passion: the more noble the giver, the more exdetlee gift. That so high a King would
suffer such contempt and obloquy to be cast upan, ihen the least part of His disgrace
had been too much for a man of mean condition;ahatin — a good man, a great man — bore
such calumny, such calamity, for our sakes; hereamaunmatchable, an unspeakable, love.

4. This is enough, but this is not all. There is gdigher degree in this ascent; we are
not come to our full quantity. It is this: He wa®ma than man; not only the greatest of men,
but greater than all men. He was more than thedaonan — even the Son of God. As the
centurion acknowledged, “Truly this man was the 8bGod” (Mark 15:39). Here be all the
four stairs upwards: a man, a harmless man, aglyinmoan, and yet more than man — even
God Himself. Solomon was a great king, but hera greater than Solomon. Solomon was
the anointed of the Lord, but this is the Lord Hatisnointed. And here all tongues grow
dumb, and admiration sealeth up every lip. Thisigepth beyond sounding. You may
perhaps drowsily hear this, and coldly be affectétth it; but let me say, principalities and
powers, angels and seraphims, stood amazed at it.

We see the ascent. Shall we bring down again tmsideration by as many stairs?

1. Consider Him, Almighty God, taking upon Him mamature. This is the first step
downwards. “The Word was made flesh, and dwelt gnesi (John 1:14). And “God sent
forth his Son, made of a woman” (Galatians 4:4)d Alms was done by putting on our nature,
not by putting off His own. Humanity is united tbet Godhead, but the Godhead is not
disassociated from itself. He is both God and nyahbut one Christ; one, not by confusion
of substance, but by unity of person. Now in thas eternal God became man, He suffered

Sermons from the F P Magazine vol. 25 p. 53



more than man can suffer, either living or deadatThan should be turned into a beast, into a
worm, into dust, into nothing, is not so great spdragement as that the glorious God should
become man. “He that thought it not robbery to tpea¢ with God, was made in the likeness
of man.” He that is “more excellent than the angbkrame lower than the angels. Even the
brightness of God’s glory takes on Him the basemdssur nature; and He that laid the
foundations of the earth, and made the world, i8 mothe world made by Himself. This is
the first descending degree.

2. The second stair brings Him yet lower. He is enathn; but what man? Let Him be
universal monarch of the world, and have fealty hathage acknowledged to Him from all
kings and emperors, as His viceroys. Let Him wadkrnucrowns and sceptres, and let princes
attend on His court; and here was some majestyntingtit a little become the Son of God.
No such matter. “He took upon him the form of avaat” (Philippians 2:7). He instructs us
to humility by His own example. “The Son of Man camot to be ministered unto, but to
minister” (Matthew 20:28). “O Israel, thou hast reache to serve with thy sins” (Isaiah
43:24). He gave Himself for a minister, not for agter. He that is God’s Son is made man’s
servant. Proudly blind, and blindly poor man, ttredu shouldest have such a servant as the
Son of thy Maker. This is the second step downwards

3. This is not low enough yet: “I am a worm, andman,” saith the psalmist in his
person. Yea, the shame of men and contempt ofebpl@. He is called (Psalm 24:7) “the
King of glory.” “Be ye open, ye everlasting dooasd the King of glory shall come in.” But
Isaiah says, “He is despised and rejected of menhi as it were our faces from him: he
was despised, and we esteemed him not.” O theopiGod, that those two should come so
near together — the King of glory and the shammei. The loftier the majesty, the lovelier
the humility. Thus saith the apostle, “He made alinsf no reputation” (Philippians 2:7). He
that requires all honour as properly due to HimkesaHimself (not of little, but) of no
reputation. Here was dejection, yea, here wastrejed_et Him be laid in His poor cradle,
the Bethlehemites reject Him; the manger must seme room for Him in the inn. Yea, “He
came unto his own, and his own received him naihqJ1:11). All Israel is too hot for Him;
He is glad to fly into Egypt for protection. Comide to Jerusalem, which He had honoured
with His presence, instructed with His sermons, zsdawith His miracles, wet and bedewed
with His tears? They reject Him. “I would, and yewd not.” Comes He to His kindred?
They deride and traduce Him, as if they were asklaaieHis alliance. Comes He to His
disciples? “They go back, and will walk no morelwitim” (John 6:66). Will yet His apostles
tarry with Him? So they say (verse 68), “Lord, tbawn shall we go? thou hast the words of
eternal life.” Yet at last one betrays Him, anotfeswears Him; all forsake Him; and Jesus
is left alone in the midst of His enemies. Can pwalret add some further aggravation to His
contempt? yes, they crucify Him with malefactorfieTquality of His company is made to
increase His dishonour. In the midst of thievedt agere the prince of thieves, saith Luther,
He that “thought it no robbery to be equal to thestrholy God,” is made equal to thieves
and murderers; yea, as it were, a captain amohest.tThis is the third step.

4. But we must go yet lower. Behold now the deep&st and the greatest rejection.
“The Lord hath afflicted me in the day of his fieranger” (Lamentations 1:12). “It pleased
the Lord to bruise him; he hath put him to griel8ajah 53:10). No burden seems heavy,
when the comforts of God help to bear it. When @altl give solace, vexation makes but
idle offers and assaults. But now, to the rejectbmll the former, the Lord turns His back
upon Him as a stranger; the Lord wounds Him asn@mg. He cries out, “My God, my God,
why hast thou forsaken me?” How could the sun aadssheaven and earth, stand while
their Maker thus complained! The former degree deep; He was crucified with evil-doers;
reckoned amongst the wicketkt thieves fared better in death than He. We findrrision,
no insultation, no taunts, no invectives againstrthThey had nothing upon them but pain;
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He both contempt and torment. If scorn and derisienm vex His good soul, He shall have it
in peals of ordnance shot against Him. Even thediaanemies shall give it; Jews, soldiers,
persecutors, yea, suffering malefactors, sparetodkout Him. His blood cannot appease
them without His reproach. But yet the disciplese aut weak men, the Jews but cruel
persecutors, the devils but malicious enemiesthase do but their kind; but the lowest
degree is, God forgets Him, and in His feeling Bléorsaken of the Highest. Weigh all these
circumstances, and you shall truly behold the petkat gave Himself for us.

WHAT? — We come to the actiode gaveGiving is the argument of a free disposition. “I
lay down my life; no man taketh it from me, buaylit down of myself. | have power to lay
it down, and | have power to take it up again” (d9:17,18). He that gives life to us, gave
up His own life for us. He did not sell, set, onde butgive. He was offered, because He
would be offered. No hand could cut that stone ftbe quarry of heaven; no violence pull
Him from the bosom of His Father, but His own meidg gave."He cometh leaping upon
the mountains, skipping upon the hills” (Song 218& comes with willingness and celerity,
no human resistance could hinder Him; not the tki#oof our lesser infirmities, not the
mountains of our grosser iniquities, could stay merciful pace towards us.

He gave His life; who could bereave Him of it? Tbtlae high priest’'s armed forces He
gave but a verbal encountet,dm he} and they retire and fall backward; His very breath
dispersed them all. He could as easily have comethfice from heaven to consume them,
or vapours from the earth to choke them; He thatrots devils could easily have quailed
men. More than twelve legions of angels were atlidisk, and every angel able to conquer a
legion of men. He gives them leave to take Him, yewaer to kill Him; from Himself is that
power which apprehends Himself. Even while He stdnefore Pilate scorned, yet He tells
him, “Thou couldst have no power against me, uniesgre given thee from above.” His
own strength leads Him, not His adversaries; Hddcbave been freed, but He would not;
constraint had abated His merit; He will desenauth He die.

“The loss of His life was necessary, yet was ibalsluntary” (Ambrose); therefore He
gave up the ghost. In spite of all the world He mhigave kept His soul within His body; He
would not. The world should have been burned tdems, and all creatures on earth resolved
to their original dust, before He could have beaforeed. Man could not take away His
spirit therefore He gave it. Otherwise, if His paashad been only material and not formal, it
could not have been meritorious, or afforded sattgbn for us. For that is only done well
that is done of our will.

But it is objected out of Hebrews 5:7, that “heeodfd up prayers and supplications, with
strong crying and tears, unto him that was ablesaee him from death.” Hence, some
blasphemers say, that Christ was a coward in fgdhie natural death of the body. If He had
so feared it, He needed not to have tasted it.sCimileed did naturally fear death, otherwise
He had not been so affected as an ordinary manH¥ewillingly suffered death, otherwise
He had not been so well affected as an ordinaryymaut He prays thrice,Let this cup
pass. Divines usually distinguish here the sententiartesis: That there was in Christ a
double human or created will, the one a natural, Whle other a reasonable will. Christ,
according to His natural will, trembled at the pamd death, and this without sin; for nature
abhorreth all destructive things. But in regardHb$ rational will, He willingly submits
Himself to drink that cup.Not as | will, O Father, but as thou wiltA man, saith Aquinas,
will not naturally endure the lancing of any membgt by his reasonable will he consents to
it, for the good of the whole body; reason maswsase, and cutting or cauterizing is
endured. So Christ, by the strength of His natwidll feared death; but by His reason,
perceiving that the cutting, wounding, crucifyin§ the Head, would bring health to the
whole body of His church, and either He must bleedhe cross, or we must all burn in hell;
behold now He willingly and cheerfully gives Himieah offering and sacrifice to God for us.
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But was it a mere temporal death that our Savieardd? No; He saw the fierce wrath of
His Father, and therefore feared. Many resolute im&ve not shrunk at a little; divers
martyrs have endured strange torments with magngniBut now when He that gave them
strength quakes at death, shall we say He was ard@wAlas, that which would have
overwhelmed man, would not have made Him shrin&t thhich He feared, no mortal man
but Himself ever felt; yet He feared. The despé&imany thousand men was not so much as
for Him to fear. He saw that which none saw, thgearof an infinite God; He perfectly
apprehended the cause of fear, our sin and torrihlensaw the bottom of the cup, how bitter
and dreggish every drop of that vial was; He truhgderstood the burden which we make
light of. Men fear not hell because they know it.nb they could see through the opened
gates the insufferable horrors of that pit, tremdpland quaking would run like an ague
through their bones. This insupportable load He; shat the sponge of vengeance must be
wrung out to Him, and He must suck it up to the ksd least drop. Every talent of our
iniquities must be laid upon Him, till, as “a cang be laden with sheaves” (Amos 2:13). And
with all this pressure He must mount His chariotdeéth, the cross, and there bear it, till the
appeased God gave way to an “It is finished.”

The philosopher could say that a wise man miserablemore miserable than a fool
miserable, because he understands his misery.@otih Saviour's pangs were aggravated,
by the fulness of His knowledge. No marvel theHéf might justly take David’s words out of
his mouth, “Thy terrors have | suffered with a totad mind.” This thought drew from Him
those tears of blood. His eyes had formerly weptolar misdoings; His whole body now
weeps; not a faint dew, but He sweat out solid slroppblood. The thorns, scourges, nails,
fetched blood from Him, but not with such pain hs tsweat. Outward violence drew on
those; these the extremity of His troubled thougt®re, then, was His cause of fear. He saw
our everlasting destruction, if He suffered not; $#av the horrors which He must suffer to
ransom us. Hence those groans, tears, cries, azdt;syet His love conquered all. By nature
He could willingly have avoided this cup; for logesake to us He took it in a willing hand;
so He had purposed, so He hath performed. And oawestify His love, saith my text, “He
freelygave’

WHom? Himself. — This is the third circumstance; thi, giimself.

Not an angel; for an angel cannot sufficiently naselibetween an immortal nature
offended and a mortal nature corrupted. The glariangels are blessed, but finite and
limited, and therefore unable for this expiatiohey cannot be so sensibly “touched with the
feeling of our infirmities” (Hebrews 4:15), as Heat was, in our own nature, in all points
tempted like as we are, sin only excepted.

Not saints, for they have no more oil than wilh&their own lamps; they have enough
for themselves, not of themselves, all of Chrisit, tone to spare. Fools cry, Give us of your
oil; they answer, “Not so, lest there be not enofgghus and you; but go ye rather to them
that sell, and buy for yourselves” (Matthew 25B)ey could not propitiate for sin, that were
themselves guilty of sin, and by nature liableaademnation. Wretched idolaters, that thrust
this honour on them against their wills; how wothlidy abhor such sacrilegious glory!

Not the riches of this world; “We were not redeemath corruptible things, as silver
and gold” (1 Peter 1:18). Were the riches of theewobrld brought together to the riches of
the new world; were all the mineral veins of thetle@mptied of their purest metals, this pay
would not be current with God. It will cost more iedeem souls. “They that trust in their
wealth, and boast in the multitude of their richgst cannot by any means redeem their
brother, nor give to God a ransom for him” (Psal#647). The servant cannot redeem the
Lord. God made a man master of these things; tieersmore precious than his slaves.
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“Not the blood of bulls or goats” (Hebrews 9). Al#isose legal sacrifices were but dumb
shows of this tragedy, the mere figures of thisabbh, mystically presenting to their faith
that “Lamb of God which taketh away the sin of Wa&ld.” This Lamb was prefigured in the
sacrifices of the law, and now presented in theasaents of the Gospel, slain indeed from
the beginning of the world, who had power to prafg¢ before He had a human being
Himself. None of these would serve.

Whom gave He then? Himself, who was both God andi it so participating of both
natures, our mortality and God’s immortality, Heghti be a perfect mediator (Augustine
Confes. lib. x. cap. 43). “He came between mortahrand immortal God, mortal with men,
and just with God.” As man He suffered; as God bkisfed; as God and man He saved. He
gave Himself, wholly and only.

1. All Himself, His whole person, soul and bodydbead and manhood. Though the
Deity could not suffer, yet in regard of the pemsamion of these two natures in one Christ,
His very passion is attributed in some sort to @emdhead. So Acts 20:28, it is called the
“blood of God;” and 1 Corinthians 2:8, “The Lord glory” is said to “be crucified.” The
school’s distinction here makes all plain. He galleChrist, though not all of Christ; as God
alone, He would not, as man alone, He could nokenthis satisfaction for us. The Deity is
impassible; yet was it impossible, without this efor the great work of our salvation to be
wrought. If any ask, how the manhood could sufféeheut violence to the Godhead, being
united in one person, let him understand it bynailiar comparison. The sunbeams shine on
a tree, the axe cuts down this tree, yet can ithoot the beams of the sun. So the Godhead
still remains unharmed, though the axe of deathfalich while fell down the manhood. His
body suffered both sorrow and the sword; His souiosv, not the sword (literally); His deity
neither sorrow nor the sword. The Godhead wasdrp#rson pained, yet not in the pain.

2. Himself only, and that without a Partner andhatit a Comforter.

1. Without a partner that might share either Hagbr our thanks, of both which He
is justly jealous (Ambrose). The suffering of Chriseeds no help. Upon good cause,
therefore, we abhor that doctrine of the papisiat dur offences are expiated by the passions
of the saints. No, not the blessed Virgin hath grenked any part of our justification, paid any
farthing of our debts. But thus sings the choirRafme: “Holy Virgin, Dorotha, enrich us
with thy virtue, create in us new hearts!” Wher#iere is pretty rhyme, pretty reason, but
great blasphemy; as if the Virgin Dorotha were dblereate a new heart within us. No, “but
the blood of Jesus Christ cleanseth us from all @irJohn 1:7). His blood, and His only. O
blessed Saviour, every drop of Thy blood is ableeieem a believing world. What, then,
need we the help of men? How is Christ a perfeciobaif any act of our redemption be left
to the performance of saint or angel? No, our soulst die, if the blood of Jesus cannot save
them. And whatsoever witty error may dispute foe tmerits of saints, the distressed
conscience cries, “Christ, and none but Christ.eyfimay sit at tables and discourse, enter
the schools and argue, get up into the pulpitsmedch that the works of good men is the
Church’s treasure, given by indulgence, and cae gidulgence, and that they will do the
soul good. But lie we upon our deathbeds, pantimgfeath, driven to the push, tossed with
tumultuous waves of afflictions, anguished withrear of spirit, then we sing another song —
Christ, and Christ alone — Jesus, and only Jesesgcynmercy, pardon, comfort, for our
Saviour’'s sake! “Neither is there salvation in aotler; for there is none other name under
heaven given among men whereby we must be savext$ @A12).

2. Without a Comforter. He was so far from havingharer in His passion, that He
had none in compassion, that (at least) might agpgvesase His sorrows. It is but a poor
comfort of calamity, pity; yet even that was waagtifils it nothing to you, all ye that pass
by?” (Lamentations 1:12). Is it so sore a sorrovCtwist, and is it nothing to you? a matter
not worth your regard, your pity? Man naturally ides and expects, if he cannot be
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delivered, ease; yet to be pitied. “Have pity uposy have pity upon me, O ye my friends, for
the hand of God hath touched me” (Job 19:21). €hright make that request of Job, but in
vain; there was none to comfort Him, none to pitgnHit is yet a little mixture of refreshing

if others be touched with a sense of our misergt th their hearts they wish us well, and
would give us ease if they could; but Christ hathHis sorest pangs not so much as a
comforter. The martyrs have fought valiantly untiee banner of Christ, because He was
with them to comfort them. But when Himself sufferso relief is permitted. The most
grievous torments find some mitigation in the syppi friends and comforters. Christ after
His monomachy or single combat with the devil ie thesert, had angels to attend Him. In
His agony in the garden, an angel was sent to atriiion. But when He came to the main
act of our redemption, not an angel must be seeneMf those glorious spirits may look
through the windows of heaven, to give Him any eAsel if they would have relieved Him,
they could not. Who can lift up where the Lord widist down? What chirurgeon can heal the
bones which the Lord hath broken? But His mothed ather friends, stand by, seeing,
sighing, weeping. Alas! what do those tears buteiase His sorrow? Might He not justly say
with Paul, “What mean ye to weep, and to break nhieart?” (Acts 21:13Y0f whom then
shall He expect comfort? Of His apostles? Alasy thetake them to their heels. Fear of their
own danger drowns their compassion of His miserg. rhight say with Job, “Miserable
comforters are ye all.” Of whom, then? The JewsHiseenemies, and vie in unmercifulness
with devils. There is no other refuge but His FatiNo, even His Father is angry; and He
who once said, “This is my beloved Son, in whormlwell pleased” (Matthew 3:17), is now
incensed. He hides His face from Him, and layshdisd heavy upon Him, and buffets Him
with anguish. Thus alone He suffers. He gave Himaald only Himself, for our redemption.

To wHOM? To God; and that is the fourth circumstance. Twmw should He offer this
sacrifice of expiation but to Him that was offen@e&hd that is God. “Against thee, thee only
have | sinned, and done this evil in thy sight”dliARs 51:4). “Father, | have sinned against
heaven, and in thy sight” (Luke 15:21). All sing@ aommitted against Him: His justice is
displeased, and must be satisfied. To God; for Sa@hgry with what, and whom? with sin
and us, and us for sin. In His just anger He mumstes but whom? In Christ was no sin. Now
shall God do like Annas or Ananias? “If | have spiolevil,” saith Christ “bear witness of the
evil, but if well, why smitest thou me?” (John 18)2So Paul to Ananias, “God shall smite
thee, thou whited wall; for sittest thou to judge after the law, and commandest me to be
smitten contrary to the law?” (Acts 23:3). So Almahpleads to God, “Shall not the judge of
all the earth do right?” (Genesis 18:25). Espegiafiht to His Son, and to that Son which
glorified Him on earth, and whom He hath now giedf in heaven? We must fetch the
answer from Daniel’'s prophecy, “The Messiah shallciat off, but not for himself” (Daniel
9:26). Not for Himself? For whom, then? For solatizereof we must step to the fifth point,
and there we shall find: —

FOR wHOM? For us. He took upon Him our person, He becametystor us; and lo! now
the course of justice may proceed against Him!h4¢ will become a surety, and take on him
the debt, must be content to pay it. Hence thatdant lamb must be made a sacrifice; “and
he that knew no sin in himself, must be made smus, that we might be made the
righteousness of God in him” (2 Corinthians 5:23gven times in three verses doth the
prophet Isaiah inculcate thié/e, ours, uglsaiah 53:4,5,6). We were all sick, grievouslyksic
every sin was a mortal disease. “He healeth oumirtfes,” saith the prophet; He was our
physician, a great physician. The whole world wak $o0 death, and therefore needed a
powerful physician. So was He; and took a strarm@&se for our cure, which was not by
giving us physic, but by taking our physic for @ther patients drink the prescribed potion;
but our Physician drank the potion Himself, andesmvered us.
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FOR us — Ambrose said (De Fid. ad Grat. lib. ii. cap.“B)e suffered for me, that had no
cause to suffer for himself.” “O Lord Jesus, thafferest not thine own, but my wounds.” So
monstrous were our sins, that the hand of the astnly justice was ready to strike us with a
fatal and final blow. Christ in His own person stdg@tween the stroke and us, and bore that a
while that would have sunk us for ever. (Aug. detdG@hrist. lib. i. cap. 14), “We abused the
immortality we had, to our death; Christ used thertality he had, to our life.” He loved us;
and such as us, that were His utter enemies. Herewas love without limitation, beyond
imitation. Unspeakable mercy, says Bernard, that King of eternal glory should yield
Himself to be crucified (Ser. de quadruplici dehitmr so poor a wretch, yea, a worm; and
that not a loving worm, not a living worm; for weth hated Him and His, and were dead in
sins and trespasses.

Yea, for all us, indefinitely; none excepted thall apprehend it faithfully. The mixture
of Moses’ perfume is thus sweetly allegorized. Gmnmands him to put in so much
frankincense as galbanum, and so much galbanumamisiricense (Exodus 30:34). Christ’s
sacrifice was so sweetly tempered: as much bloaishad for the peasant in the field as for
the prince in the court. The offer of salvatiomeneral: “whosoever among you feareth God,
and worketh righteousness, to him is the word o talvation sent.” As there is no
exemption of the greatest from misery, so no exempif the least from mercy. He that will
not believe and amend shall be condemned, be hex sewvich; he that doth, be he never so
poor, shall be saved.

This one point of the crucifix,fér us” requires more punctual meditation. Whatsoever
we leave unsaid, we must not huddle up this. Faeed this brings the text home to us, even
into our consciences, and speaks effectually talluso me that speak, and to you that hear,
with that prophet’s application;Thou art the maf.We are they for whose cause our blessed
Saviour was crucified. For us, He endured thosevgus pangs; for us, that we might never
taste them. Therefore say we with that father (Adey.sancta virg. cap. 55): “Let Him be
fixed wholly in our hearts, who was wholly for wsstened to the cross.”

We shall consider the uses we are to make of ghted ends for which Christ performed
this. It serves to save, move, and mortify us.

1. To save us. This was His purpose and performaaticele did, all He suffered, was
to redeem us. “By his stripes we are healed” (Is&i2:5). By His sweat we refreshed; by His
sorrows we rejoiced; by His death we are saved.even that day, which was to Him the
heaviest day that ever man bore, was to us “thepaed time, the day of salvation” (2
Corinthians 6:2). The day was evil in respect afsias and His sufferings; but eventually, in
regard of what He paid and what He purchased, d day, the best day, a day of joy and
jubilation.

But if this salvation be wrought for us, it must &gplied to us, yea, to every one of us.
For that some receive more profit by His passi@mtbthers, is not His fault that did undergo
it, but theirs that do not undertake it; to applyoi their own consciences. We must not only
believe this text in gross; but let every one takendful out of this sheaf, and put it into His
own bosom. So turning thiddr us’ into “for me’ As Paul, “I live by the faith of the Son of
God, who loved me, and gave himself for me” (Galadi 2:20). Blessed faith, that into the
plural, us puts in the singular soume.“He gave Himself for me.” Every one is a rebel,
guilty and convicted by the supreme law; death sviitarrest us, and damnation to receive
us. What should we do but pray, beseech, cry, wdkpe can get our pardon sealed in the
blood of Jesus Christ, and every one find a sws&meny in his own soul that Christ gave
Himself for me.

2. This should move us. Was all this done for asl, shall we not be stirred? “Have ye
no regard? Is it nothing to you that | suffer sustrrow as was never suffered?”
(Lamentations 1:12). All His agony, His cries, dadrs, and groans, and pangs, were for us;
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shall He thus grieve for us, and shall we not grifar ourselves? For ourselves, | say; not so
much for Him. Let His passion move us to compassia of His sufferings (alas! our pity
can do Him no good), but of our sins which causeht “Daughters of Jerusalem, weep not
for me, but weep for yourselves, and for your afeitd (Luke 23:28). For ourselves; not for
His pains that are past, but for our own that sthdmalve been, and (except our faith sets Him
in our stead) shall be. Shall He weep to us, forand shall we not mourn? Shall He drink so
deeply to us in this cup of sorrow, and shall wepiedge Him? Doth the wrath of God make
the Son of God shriek out, and shall not the sesvimm whom He suffered tremble? (Hieron.
in Math.). Every creature seems to suffer with &thiun, earth, rocks, sepulchres. Only man
suffers nothing, for whom Christ suffered all. Daéiis passion tear the veil, rend the stones,
cleave the rocks, shake the earth, open the gramelsare our hearts more hard than those
insensible creatures that they cannot be pene®d@eth heaven and earth, sun and elements,
suffer with Him, and is it nothing to us? We, witetd men that we are, that were the
principals in this murder of Christ: whereas Judaaiaphas, Pilate, soldiers, Jews, were all
but accessories and instrumental causes. We maytseshift it from ourselves, and drive
this heinous fact upon the Jews; but the executidath not properly kill the man. Sin, our
sins, were the murderers. Of us He suffered, andusoHe suffered: unite these in your
thoughts, and tell me if His passion hath not caaseove us.

And yet so obdurate are our hearts that we canmdire one hour’s discourse of this
great business. Christ was many hours in dyingigpmwe cannot sit one hour to hear of it. O
that we should find fault with heat or cold in Heaming to these heavenly mysteries, when
He endured for us such a heat, such a sweat, gty athat through His flesh and skin He
sweat drops of blood. Doth He weep tears of gooedlfor us, and cannot we weep tears of
water for ourselves? Alas! how would we die for Hams He died for us, when we are weary
of hearing what He did for us?

3. This should mortify us. Christ delivered Himsglfdeath for our sins, that He might
deliver us from death and our sins. He came not tintlestroy the devil, but to “destroy the
works of the devil” (1 John 3:8). Neither doth Hké only from sin (Romans 8:1) the power
to condemn us, but also (Romans 6:6,12) the poovenlé and reign in us. So that Christ’s
death, as it answers the justice of God for ourdeesls, so it must kill in us the will of
misdoing. Christ in all parts suffered, that wealhparts might be mortified. His sufferings
were so abundant that men cannot know their nunmmgrangels their nature, neither men
nor angels their measure. His passion found an @mndthoughts cannot. He suffered at all
times, in all places, in all senses, in all mempi@rsody and soul also — all for us.

1. At all times.In His childhood by poverty and Herod; in the sg#nof His days by
the powers of earth, by the powers of hell, yeanelwy the powers of heaven. In the day He
lacks meat, in the night a pillow. Even that hatge of the great passover is destined for His
dying. When they should kill the paschal lamb iarntkfulness, they slay the Lamb of God in
wickedness. They admire the shadow, yet condemsuhstance. All for us; that all times
might yield us comfort. So the apostle sweetly, “tHed for us, that whether we wake or
sleep, we should live together with Him” (1 Thess#ns 5:10).

2. In all places.In the cradle by that fox; in the streets by raegjen the mountain by
those that would have thrown Him down headlongthe temple by them that “took up
stones to cast at Him” (John 8:59). In the higtestts hall by buffeters, in the garden by
betrayers; by the way, laden with His cross. LagtlyCalvary, a vile and stinking place,
among the bones of malefactors crucified. Stilfatlus, that in all places the mercy of God
might protect us.

3. In all senseskor His taste, lo! it is afflicted with gall andnagar — a bitter draught
for a dying man! His touch felt more; the nailsven into His hands and feet; places most
sensible of pain; being the most sinewy parts & Hody. His ears are full of the
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blasphemous contumelies which the savage multibetished out against Him. Not Him, but
Barabbas, they cry to Pilate; preferring a murddreiore a Saviour. Will you read the
speeches objectual to His hearing? (See Matthe®923R0,42,49). In all, consider their
blasphemy, His patience. For His eyes, whither Eanturn them without spectacles of
sorrow. The despite of His enemies on the one sewing their extremest malice; the
weeping and lamenting of His mother on the otheée,sivhose tears might wound His heart.
If any sense were less afflicted, it was His smglliand yet the putrified bones of Calvary
could be no pleasing savour.

Thus suffered all His senses. That taste that ghbel delighted with the wine of the
vineyard, that “goeth down sweetly” (Song 7:9),fesl with vinegar. He looks for good
grapes, behold “sour grapes” (Isaiah 5:4); He etgp@tine; He receives vinegar. That smell
that should be refreshed with the odoriferous soérihe “beds of spices” (Song 6:2), the
piety of His saints, is filled with the stench afquities. Those hands that sway the sceptre of
the heavens, are fain to carry the reed of repro@uth endure the nails of death. Those eyes
that were as a flame of fire” (Revelation 1:14)respect of which the very sun was darkness,
must behold the afflicting objects of shame andriyly. Those ears, which to delight the high
choristers of heaven sing their sweetest notest beusvearied with the taunts and scoffs of
blasphemy.

And all this for us; not only to satisfy those swikich our senses have committed, but to
mortify those senses, and preserve them from thiose That our eyes may be no more full
of adulteries, nor throw covetous looks on the gooflour brethren. That our ears may no
more give so wide admission and welcome entranckeviol reports, the incantations of
Satan. That sin in all our senses might be dondetth; the poison exhausted, the sense
purified.

4. In all membersLook on that blessed body, conceived by the Holpsghand born
of a pure virgin; it is all over scourged, martyréattured, mangled. What place can you find
free? To begin at his head; that head which thelangverence, is crowned with thorns. That
face, which is “fairer than the sons of men” (Psd®2), must be odiously spit on by the
filthy Jews. His hands that made the heavens aend&d and fastened to a cross. The feet
which tread upon the necks of His and our enenfées the like smart. And the mouth must
be buffeted which “spake as never man spake” (Jok®).

Still all this for us. His head bled for the wickadaginations of our heads. His face was
besmeared with spittle, because we had spit imgualesphemies against heaven. His lips
were afflicted, that our lips might henceforth iedavoury speeches. His feet did bleed, that
our feet might not be swift to shed blood. All Hieembers suffered for the sins of allr
members, and that our members might be no moreamssrto sin, but “servants to
righteousness unto holiness” (Romans 6:19). “Helavbe polluted with their spittle, that he
might wash us; he would be blindfolded, that he hhigke the vail of ignorance from our
eyes. He suffered the head to be wounded, that ight menew health to all the body”
(Jerome).

Six times we read that Christ shed His blood:

1. When he was circumcised; at eight days old Hiedwas spilt.

2. In His agony in the garden, where He sweat dodjfsood.

3. In His scourging, when the merciless tormenfetshed blood from His
holy sides.

4. When He was crowned with thorns; those shargkles raked and
harrowed His blessed head, and drew forth blood.

5. In His crucifying, when His hands and feet weierced, blood gushed out.
6. Lastly, after His death, “one of the soldiershna spear pierced his side,
and forthwith came there out blood and water” (Jb8r34).
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All His members bled, to shew that He bled forHilk members. Not one drop of this
blood was shed for Himself, all for us; for his emes, persecutors, crucifiers, ourselves. But
what shall become of us, if all this cannot mortig? “How shall we live with Christ, if with
Christ we be not dead?” (Romans 6:8). Dead inde¢d sin, but living unto righteousness.
As Elisha revived the Shunamite’s child: “He layoanpit; put his mouth upon the child’s
mouth, and his eyes upon his eyes, and his harats hip hands, and stretched himself upon
the child, and the flesh of the child waxed warr@”Kings 4:34). So the Lord Jesus, to
recover us that were dead in our sins and trespasgeeads and applies His whole passion to
us; lays His mouth of blessing upon our mouth asphemy; His eyes of holiness upon our
eyes of lust; His hands of mercy upon our handsraélty; and stretcheth His gracious self
upon our wretched selves, till we begin to wax watenget life, and the Holy Spirit returns
into us.

5. In Hissoul All this was but the outside of His passion: “N@wmy soul troubled,
and what shall | say? Father, save me from this; Hmu for this cause came | unto this hour”
(John 12:27). The pain of the body is but the boflpain; the very soul of sorrow is the
sorrow of the soul. All the outward afflictions veelbut gentle prickings in regard of that His
soul suffered. “The spirit of a man will sustairs lnfirmity; but a wounded spirit who can
bear?” (Proverbs 18:14). He had a heart within shdered unseen, unknown anguish. This
pain drew thosestrong cries those bittettears (Hebrews 5:7). He had often sent forth the
cries of compassion; of passion and complaintiiotdw. He had wept the tears of pity, the
tears of love, but never before the tears of amguighen the Son of God thus cries, thus
weeps, here is more than the body distressedptiiessagonized.

Still all thisfor us His soul was in our souls’ stead; what would thaye felt, if they had
been in the stead of His? All for us; to satisfatito emendation. For thy drunkenness and
pouring down strong drinks, He drunk vinegar. Hor intemperate gluttony, He fasted. For
thy sloth, He did exercise Himself to continualnsaiThou sleepest secure, thy Saviour is
then waking, watching, praying. Thy arms are inutedustful embracings; He for this
embraceth the rough cross. Thou deckest thyself pribud habiliments, He is humble and
lowly for it. Thou ridest in pomp, He journeys ooot. Thou wallowest on thy down beds,
thy Saviour hath not a pillow. Thou surfeitest, atel sweats it out, a bloody sweat. Thou
fillest and swellest thyself with a pleurisy of wedness. Behold incision is made in the Head
for thee; thy Saviour bleeds to death. Now judgetér this point (for us) hath not derived a
near application of this text to our own conscien&nce then Christ did all this for thee and
me; pray then with Augustine: “Lord give me a hdartdesire thee, desiring to seek thee,
seeking to find thee, finding to love thee, loving, more to offend thee.”

There are two main parts of this Crucifix yet tndie. | must only name them, being
sorry that it is still my hap to trouble you withofixity of speech.

6. The next is thd&lanner: an offering and sacrificédis whole life was arffering,
His death asacrifice He gave Himself often for us an eucharisticalaobh, once an
expiatory sacrifice. In the former He did for ukthht we should do; in the latter He suffered
for us all that we should suffer. “Who his own dadire our sins in his own body on the tree”
(1 Peter 2:24). Some of the Hebrews have affirrtteat,in the fire which consumed the legal
sacrifices, there always appeared the face oina(Rawul. Tagius, cap. 4). Which mystery they
thus resolve, that the Lion of Judah should onegiagy Himself for us, a perfect expiatory
sacrifice. Thus, “once in the end of the world hath appeared to put away sin by the
sacrifice of himself’ (Hebrews 9:26).

7. The last point is th&ffect: Of a sweet smelling savowdere is the fruit and
efficacy of all. Never was the Lord pleased withfgi man till now. Were He never so angry,
here is a pacification, a sweet savour. If the whalborld were quintessenced into one
perfume, it could not yield so fragrant a smell. fe all of ourselves dead and stinking
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carcasses. The pure nostrils of the Most Holy caemolure us: behold the perfume that
sweetens us, the redeeming blood of the Lord J&#is so fills Him with a delightful scent,
that He will not smell our noisome wickedness.

Let me leave you with this comfort in your bosofdsw unsavoury soever our own sins
have made us, yet if our hand of faith lay holdtluis Saviour's censer, God will scent none
of our corruptions; but we shall smell sweetly iis IHostrils. Bernard for all. “O dear Jesus,
we should die, and thou payest it, we have offended thou art punished.” A mercy without
example, a favour without merit, a love without sw@&. Therefore | conclude my sermon, as
we all shut up our prayers, with this one claudeptligh our Lord Jesus Christ. O Father of
mercy, accept our sacrifice of prayer and praigeHis sacrifice of pain and merit, even for
our Lord Jesus Christ’'s sake! To whom, with thenEatand blessed Spirit, be all glory, for

ever. Amen.
[March, May and, from vol. 26, June 1921]
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